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Version History

Chapters I to IV originated mid-2022 as essays for my blog Canary’s Dead. 
The following year, they were printed, slightly improved, in the first edition 
of  this  booklet.  The  second  and  third  editions  also  included  minor 
improvements.

New in the 3rd Edition

The present third edition became necessary after I wrote another Auroville 
article for my German-language podcast  Bannbrecher & Dammbrecher at 
the  end  of  2025,  dealing  with  structural  problems  of  the  project.  It 
concludes the volume as Chapter V.

The older chapters have been completely revised on this occasion to make 
them more accessible to a broad audience. This particularly affects the first 
chapter, where I now elaborate more thoroughly on Natural Law, and the 
third chapter, which has been reduced by many details of the Takeover that 
are insignificant to outsiders.
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No rules or laws are being framed. Things will get formulated as the  
underlying  Truth  of  the township  [of  Auroville]  emerges and takes  
shape  progressively.  We  do  not  anticipate.  What  I  mean  is  that  
usually  –  always  so  far,  and more  and more  so  –  men establish  
mental rules according to their conceptions and their ideal, then they  
apply them [Mother lowers her fist, as if to show the world under the  
mental  grip].  And  that’s  absolutely  false,  arbitrary,  unreal,  so  the  
result is that things revolt, or else waste away and disappear... It’s the  
experience of life itself that must slowly work out rules as supple and  
vast as possible, in order that they ever remain progressive. Nothing  
must be fixed. — The Mother, 30.12.1967

The only legitimate human interactions are those which are voluntary,  
meaning  they  are  mutually  agreed-upon  by  all  of  the  involved  
participants. Man-made laws including those which decree and enact  
behaviours  such  as  prohibition,  taxation,  and  licensure  are  not  
voluntary in any way. They are commands of compliance which are  
always backed by the threat of violence or actual violent behaviour ...  
We can arrive at the unwavering truth that the term “government” is  
simply  a  euphemism  for  slavery  –  and  that  is  what  the  human  
condition  truly  is:  slavery.  Slavery  exists  when  certain  individuals  
make a claim upon the body or the fruits  of  the labour of  others,  
making them subject to them by violent and coercive means. — Mark 
Passio

If you can see the tyranny in a culture that demands that you obey,  
no matter what is asked of you and no matter who writes the laws,  
then you are beginning to understand the nature of evil.  — Jeremy 
Locke

To  listen  is  good,  but  not  sufficient...  you  must  understand.  To  
understand is better,  but still  not sufficient...  you must act.  — The 
Mother, 24.11.1969
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I – Festering Lilies and the View Over Lush Lakes
Freedom and its Correct Use

One of my numerous omissions until 2021 was a cultivated disinterest in 
whether human existence is governed by natural laws in the same way as 
the  physical  universe.  To  be  precise,  I  thought  the  problem  of  free 
expression versus determinism of  our  behavior  could  not  be definitively 
resolved, and thus one could not establish whether or not certain decisions 
were  right  or  wrong,  i.e.,  moral  or  immoral.  Admittedly,  I  did  venture 
somewhat  into  these  philosophical  marshlands,  pursued  questions  like 
"What is justice?", and reflected on individual freedom. In doing so, I very 
often, thanks to personal experience as well as observation, research, and 
logical inference, arrived at the same insights gained by thinkers of various 
cultures over the past  two and a half  thousand years.  This honors less 
myself than those mystics and philosophers whose insights into the nature 
of  being  prove  true  even  today,  under  such  changed  circumstances.  It 
further speaks to a regularity, a natural order, that perpetually, everywhere, 
unchangeably, and unavoidably determines the success or failure of human 
coexistence. This law is called Natural Law in Western philosophy.

The word nature derives from the Latin natura (birth) and likely traces back 
to netjer, the ancient Egyptian term for the Creator; in the context of Natural 
Law, it refers to Rights derived from the qualities given to humans by nature 
respectively  the  Creator  at  birth.  Thus,  Natural  Law pertains  to  human 
nature, which includes the ability to distinguish between right and wrong, 
just and unjust, good and evil.1

This distinction can be made objectively: right action is factually accurate 
and also not harmful to others or leads to desired outcomes; we can call it  
good. Wrong action leads to unwanted outcomes, destruction, or suffering; 
it is factually incorrect and potentially harmful to others, and if harm was 
caused intentionally  or  negligently,  it  can also  be called  evil.  Based on 
these criteria, one can derive what a right objectively is:

1 Human being: the most highly developed living creature, endowed with the 
ability to think logically and to use language, to make moral decisions and to 
recognize good and evil [Duden]
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A right is any action that does not initiate harm against another 
sentient being. 

Rights are therefore not claims for provision but correct actions, and as 
such  they  are  expressions  of  individual  will.  Logically,  groups  have  no 
Rights,  only  individuals  do.  Natural  Rights2 can  never  be  transferred, 
surrendered, diminished, accumulated, taken away, or otherwise alienated 
by any groups or individuals, no matter who they claim to be. It is practically 
impossible: That which is our own is inseparably linked to ourself. You own 
your mind, your will, your feelings, and your actions (and thus your Rights) 
throughout life. Therefore, a person can indeed, objectively, never be the 
property of anyone other than themselves. Thus, each person is always 
and  exclusively  responsible  for  their  own  behavior.  Since  Rights  (i.e., 
actions)  cannot  be  transferred—you  own  yours,  others  own  theirs—
responsibility  for  them cannot be transferred either.  The so-called social 
contract, by which people voluntarily submit to state authority for security 
reasons, supposedly, is therefore an illusion. Every claim of rule, command, 
authority,  or  government  contradicts  the  natural  order.  Moreover,  it  is 
illegitimate because it demands obedience, thereby claiming others’ bodies, 
and harms them by collecting the fruits of their labor as taxes.

What here coheres into a consistent whole within a few sentences required 
decades of fermentation and a moment of epiphany. Old habits die hard. 
Yet the veracity of Natural Law can be tested with conventional tools of 
truth-finding  and  confirmed.  The  derivations  of  renowned  thinkers  like 
Jesus of Nazareth, Thomas Aquinas, Gautama Siddhartha, Rudolf Steiner, 
Immanuel  Kant,  John  Locke,  Mark  Passio,  or  the  American  Founding 
Fathers  reveal  fascinating  facets  of  that  Law.  However,  it  would  vastly 
exceed the  scope of  a  single  article  to  examine  all  branches  and also 
misconceptions.  For  the  purpose  of  this  text—to  help  restore  the  self-
determined  thinking,  feeling,  and  acting  individual—derivation  from 
philosophical authorities is unnecessary. Natural Law, as described here, is 
self-evident  to  anyone  willing  to  look  and  think  without  preconceived 
notions.

2 To discern them from legal “rights”, the word Rights (capitalized) refers to your 
Natural / Universal / God-given Right to act as you wish so long as you do not 
initiate harm against other sentient beings. Same applies to other such words.
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Natural Law is the totality of universal, non-man-made, binding, 
and unalterable laws that determine the consequences of the 

behavior of beings capable of distinguishing between right and 
wrong. 

Natural Law restricts no one in their freedom of action. It is a universally 
effective  Law  of  cause  and  effect  that  responds  to  our  free  volitional 
decision—whether  for  good  or  evil—with  inescapable  consequences. 
Recognizing and applying it serves life, for only due to the universal order 
can  we  exist,  and  acting  wrongly  means  causing  harm.  Natural  Law 
philosophy can benefit you precisely to the extent that you are willing to 
align your life with it once you have recognized its veracity. In other words, 
you should not merely believe my words. You need to personally grasp the 
truth of it, correctly contextualize it, and then transform it into right action.

Natural Law was not decided, enacted, or codified by anyone. It is part of 
the observable universal natural laws, just like electromagnetism, gravity, or 
thermodynamics. Its effectiveness is not debatable, nor is its duration or 
scope. In contrast, among Earth’s nearly two hundred countries, there are 
equally  many  different  definitions  of  what  is  right  and  wrong  and  how 
violations should be sanctioned. This multitude of differing legal norms—
think  of  extreme  examples  like  Sharia,  the  US  Constitution,  or  the 
Constitution of the People's Republic of China—which moreover change in 
content  and character over time, frequently tempts people toward moral 
relativism. Moral relativism consists in the view that man is the measure of 
all  things.  He  stands  at  the  center  of  the  world  he  shapes,  meaning: 
humans allegedly can determine for themselves what is right and what is 
wrong.3 Of course, it cannot be denied that both legal and ethical notions 
worldwide  have  indeed  arisen  from  such  arbitrariness  and  form  an 
incomprehensible jumble of often mutually incompatible norms. Thinking in 
terms of legal vs. illegal, i.e., permitted vs. forbidden, competes with the 
recognition of the Good. People lose their Morality, they forget about ethics, 
and often suppress their conscience.

3 Köbler Juristisches Wörterbuch: “Mensch” (human being)
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What is a right? 

As mentioned initially,  natural Rights consist in any action that does not 
initiate harm against other sentient beings. Very generally stated, your right 
therefore lies in being left alone as long as you leave others alone. The 
word "to initiate" means "to begin." Whoever begins to cause harm places 
themselves in the wrong. As long as no one causes you harm, you may not  
cause harm to anyone else. Even the attempt entitles the affected person 
to  defensive  measures,  including  the  use  of  force.  Harm  arising  from 
defensive force is different from violence, which intentionally initiates harm. 
The appropriate response depends on the degree of  violence used.  Sri 
Aurobindo writes on this:

“When it  is  sought  to  suppress all  chance of  breathing by violent  
pressure, any and every means of self-preservation becomes right  
and justifiable ... It is the nature of the pressure which determines the  
nature of the resistance.”4

What then constitutes  harm? This can be derived by inverse reasoning 
from the definition of a Right: impairing another in their natural Rights, i.e., 
against their will hindering them from actions or forcing them into actions 
they do not desire. This impairs their life, health, freedom of movement, 
self-determination  (sexually,  politically,  etc.),  security,  possessions,  or 
reasoning. 

All  forms of  harm are  theft,  since something  is  taken from the  harmed 
person that they did not voluntarily relinquish.

This  is  a  simple  observation,  acknowledged  by  all  cultures  since  time 
immemorial and known to Western thought as the  Golden Rule. It offers 
practical  guidance  for  proper  conduct.  In  its  apophatic  (negative) 
formulation, it recommends the minimum standard of harmless behavior:

What you do not want done to yourself, do not do to another.

In its kataphatic (positive) phrasing, it recommends neighborly love:

Treat others always as you yourself would like to be treated.

4 Sri Aurobindo: The Doctrine of Passive Resistance (1948)
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Herein lies the insight that the harm or justice we do to others does not stay 
with  the  recipient  but  sends  ripples  through  the  community,  eventually 
returning  to  the  perpetrator  in  one  way  or  another.  Harmful  actions 
generally cause loss of trust, restrictions on freedom, aggression, and loss 
of prosperity. Observing natural Rights, in turn, has positive consequences: 
the  community  gains  long-term cohesion,  freedom,  justice,  and  general 
well-being. Briefly:

The  degree  of  collective  Morality  determines  the  degree  of  
collective well-being. 

The  most  suitable  term  for  this  dynamic  is  karma—a  concept  many 
understand only as a personal account of sins and which in Auroville is 
insufficiently  translated  as  "work."  The original  meaning  of  this  Sanskrit 
word encompasses both action and consequence, i.e., cause and effect. 
Karma is the cosmic Law of causality.

What are Morality and Ethics? 

Often times, people use ethics and morality synonymously,  and there is 
also a variety of  confusing definitions of their  meanings. In Natural  Law 
discourse, Ethics is reflection about Morality, its justification. Another word 
for ethics is  moral philosophy. Its domain is fundamental contemplation 
about right and wrong as a prerequisite for morally right action.

Morality, in contrast, can be described as the practical application of ethical 
insight.  Someone  who  does  not  consciously  reflect  on  morally  correct 
behavior  acts  unconsciously  and  unethically.  Without  conscious  ethical 
thought,  one cannot act  morally,  which means, one fails to assert  one's 
Rights and likely violates those of fellow human beings. Unknowingly, one 
may act immorally, that is, unjustly. Under Natural Law, every action that 
initiates no harm to another is  morally  permissible.  Anyone who causes 
harm, i.e., violates others' natural Rights, acts immorally. Actions are thus 
objectively ascertainable as moral or immoral.

Always  immoral  and  thus  wrong  and  unjust  under  Natural  Law  are 
deception, theft, destruction of property, trespass, coercion, rape, assault, 
slavery, imprisonment, and murder—actions that violate the victim’s Rights. 
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Defensive actions, however, are morally acceptable and never constitute 
harm or violence.

Noteworthy  about  Natural  Law is  that  ethical  thinking  and  moral  action 
always harmonize with each other because they refer to the same source: 
objective knowledge of right and wrong. This knowledge is grounded in the 
observation of causes and effects, which our species has conducted since 
its  inception.  Following universal  Laws humans have lived in  egalitarian 
communities as naturally as birds in flocks since the beginning. Only with 
the  emergence  of  civilizations—hierarchical  societies  with  a  law-giving 
authority  at  the  top  requesting  obedience—do law,  morality,  and  ethics 
begin to diverge. The individual is now faced with the difficult decision of 
either  realizing  the  natural  Laws  of  Morality  and  thus  breaking  societal 
rules, or obeying social prescriptions and throwing their conscience out the 
window.

How does this dynamic work? 

Unlike  tribes—the  natural  form  of  human  coexistence—civilizations  are 
cultures that run a program to control the world—or more precisely, reality. 
Their entire activity aims to prevent undesirable events with near-certainty 
and bring about desired events with similarly high probability. But what is 
desirable  rests  on  arbitrary  decisions,  not  on  natural  principles.  Formal 
criteria  may  be  invoked,  but  from  the  beginning  to  the  present,  these 
always reflect the interests of those setting the rules. From this follow three 
facts that are intrinsically immoral under Natural Law:

1. The  legally  codified  stipulations  enforce  the  "ethics"  of  the 
legislator,  which,  because  it  denies  the  freedom of  conscience, 
opposes Natural Law.

2. The actions prescribed by the legislator  are  frequently—and the 
prescribed sanctions for non-compliance always—connected with 
violence or its threat against the obedient. Hence, they consistently 
oppose Natural Law.

3. Obedience to rules and execution of commands is likewise always 
contrary to Natural Law because the ethics of the obedient plays no 
role in their implementation. Either one must violate one’s ethical 
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understanding,  bend  it  accordingly  to  prescriptions,  or  entirely 
neglect ethical considerations. This is wrong, of course.

Just because something is legal does not mean it is morally right (correct & 
good).  When  a  legal  or  other  rule  contradicts  Natural  Law,  it  is  invalid 
because it violates universal order. If, however, it conforms to Natural Law, 
it is superfluous, as it is already part of universal harmony.

Legal and illegal are, under Natural Law, utterly irrelevant. 

Man-made rules attempting to absolve the individual of moral responsibility 
have no standing before universal  Law and are better  ignored to avoid 
negative consequences.

But this renders governance altogether impossible. Governments get only 
what they want when the governed are unaware of their Rights. For this 
reason,  the natural  dynamics governing  consciousness and coexistence 
have been occulted from public view for many millennia.

The word  occult comes from Latin and means  hidden from sight. Occult 
knowledge is neither evil  nor hard to comprehend; it  is dangerous to all 
claims to authority. Until  the Enlightenment, high priests of religions and 
grand masters of secret orders guarded its transmission from generation to 
generation. Revealing it to the profane was punishable by death.

The author of these lines lived in Auroville from 2010 to 2024, an emerging 
city  founded  in  1968  based  on  principles  of  a  specific  form  of  occult 
teaching: Integral Yoga. Following the Indian philosopher Sri Aurobindo, city 
founder Mirra Alfassa—here simply called the Mother—stipulated that there 
should  be  no  government,  courts,  or  police.  No  laws  should  apply,  no 
money  used  internally,  and  no  consciousness-altering  substances 
consumed.  Politics,  tradition,  and customs should  have no influence on 
residents’ actions, gossip and rumors should be avoided. They should lead 
"a Divine life, but no religion," as Alfassa put it. Their behavior should align 
with the highest available consciousness, and conflicts should be resolved 
through  goodwill.  Why?  Because  all  these  negated  elements  influence, 
corrupt, or even prevent the free decision for Good. They divert attention to 
what humans want, disregarding the will of the Creator, which manifests in 
universal order. Only a completely freely made decision, considering the 
objective  criteria  for  right  and  wrong,  can  be  in  accordance  with  the 
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Creator, thus morally correct and good. We find this principle, for example, 
in Paul’s Epistle to the Romans, where he states that with Christ’s arrival, 
humanity  is  freed  from  the  old,  normative  law  to  serve  only  their 
conscience:

“Now we have been released from the law, for we died to it and are  
no longer captive to its power. Now we can serve God, not in the old  
way of obeying the letter of the law, but in the new way of living in the  
Spirit.”5

The Objective Difference Between Right and Wrong 

And  thus  we  come  to  the  core  point:  how  Morality  is  not  relative  but 
objectively ascertainable. If humans decide what is right or wrong, it means 
every  moral  viewpoint  is  equal  to  any  other,  as  all  of  them  represent 
arbitrarily introduced rules. And yes, this is all over the place, it cannot be 
denied. The multitude of existing moral systems testifies to this. This does 
not mean, however, that all moral rules lack concrete foundation, for there 
are those which do not originate from man. For instance, certain rules—
roughly  those  compatible  with  the  "Golden  Rule"—have held  across  all 
cultures and times. This already indicates their universal effectiveness in 
human life: do not lie, do not steal,  do not kill.  It  shows that those who 
thought ethically everywhere arrived at the same observations and logical 
conclusions  and  recognized  that  every  action  has  consequences. 
Communities observing the Golden Rule tend toward increased freedom, 
justice,  and  prosperity;  where  it  is  consciously  or  unconsciously 
disregarded,  customs  decline,  injustice  increases,  and  the  community 
tends toward bondage, expropriation, and murder.

Causing harm without necessity to property, self-determination, freedom of 
movement, life, health, security, or reasoning has been regarded as unjust 
by almost all world communities at all times. Or conversely: right action is 
behavior  that  initiates no harm to other  sentient  beings.  If  you threaten 
people who believe morality lies in the eye of the beholder with harmful 
actions like rape, slavery, murder, or loss of property, they, regardless of 
cultural background, will admit they do not wish to suffer such treatment. 
No  one  truly  is  indifferent  to  which  moral  rules  apply  because  it  does 

5 Paul: Epistle to the Romans, 7:6, New Living Translation
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matter. There are right ways of interaction and there are those which are 
clearly wrong. The faculty that intuitively brings awareness of morally right 
and  morally  wrong  behavior  to  an  individual’s  awareness  is  called 
conscience.

Evolutionists  assume  every  trait  of  a  living  being  is  inherited  from 
generation  to  generation  because  it  offers  an  evolutionary  advantage. 
Religious believers assume the Creator gave humans all their abilities for 
good reason. Whichever way one looks at it, we were not given the gift of  
conscience for nothing. It must serve a practical purpose for our life and 
survival, just like all our other traits, and this purpose is, to prevent harm. 
We  are  by  nature  called  to  listen  to  our  conscience.  Moral  relativism, 
however,  denies conscience, and obedience suppresses it  entirely.  Both 
attitudes are categorically wrong because they inevitably lead to harm and 
thus open the floodgates against evil. No tyranny can exist without ethical 
poverty.

Following one’s conscience, which intuitively knows the objective difference 
between right  and wrong, is  to our advantage,  for  wrong actions cause 
harm;  only  morally  correct  actions  can  ever  lead  to  order,  peace,  and 
justice.

Conscience can be drowned out by rational consciousness or emotions. 
Therefore, it is important to make intuitive conscience contents rationally 
conscious, and equally important to cultivate empathetic understanding for 
other  sentient  beings.  Knowledge  of  the  rules  determining  the 
consequences  of  our  behavior—i.e.,  Natural  Law—is  indispensable  for 
establishing and maintaining a community serving peace, happiness, and 
justice. What is self-evident in engineering—that a functional construct can 
only be formed based on correctly established facts and abidance by the 
laws of physics—also applies to societies: a lifestyle based on ignorance of 
objective Morality can never yield positive results; then society simply does 
not "function" but decays and causes all possible forms of suffering.

Daniel Quinn highlighted the importance of Natural Laws for the well-being 
of all living beings. Every species, including humanity, has a specific set of 
behavioral rules that ensures its survival.
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“The Law of  Life  isn’t  what  governs life,  it’s  what  fosters life,  and  
anything  that  fosters  life  belongs  to  the  law...  A  biologist  would  
probably say that what I’m calling the Law of Life is just a collection of  
evolutionarily stable strategies—the universal set of such strategies,  
in fact.”6

This means only if humans follow the laws of life valid for us can we really  
hope for the well-being and continued existence of our species. If we do not 
care for the natural framework in which we can thrive, we will eventually 
destroy ourselves. Ivan Illich, like many others, believed that

“There is, in other words, a given human nature, just  as much as  
there is  a given physical  nature,  and a society  can only  be good  
insofar as its principles are drawn from insight into this nature. [Illich's  
book] ‘Tools for Conviviality’ had its roots in his fear that the society  
he was writing about not only threatened human nature but was on  
the verge of abolishing it altogether.”7

This abolition did not begin only with genetic manipulation or chip implants. 
It follows a prolonged erosion process of our ability to know ourselves, that 
is, to live freely within the framework of what one calls the Law of God, 
Natural Law, Dharma, or, in Quinn’s terms, the Law of Life.

We  would  therefore  do  well  to  pay  as  much  attention  to  the  insights 
anchored in our human nature about cause and effect in social matters as 
we do to the laws of physics. The Law of human life, i.e., the evolutionarily 
stable  strategy  for  human  behavior,  is  Natural  Law,  as  practiced  by 
countless communities since the emergence of the genus homo—only not 
by our culture, civilization.

One might argue that the strategy of exploring the Divine Will, and living 
accordingly,  has  not  really  succeeded in  my  commune,  Auroville,  of  all 
places. Indeed, 21st-century Auroville is a suitable example to demonstrate 
Natural Law—the Law of cause and effect. Precisely because the insights 
of  Sri  Aurobindo  and  Mirra  Alfassa  remain  largely  misunderstood  and 
unpracticed,  precisely  because there is  widespread ignorance of  karmic 
workings in the population, precisely because we have mostly not "died to” 
human regulations, precisely because we trust authorities more than our 

6 Daniel Quinn: The Story of B (1996)
7 David Cayley: Ivan Illich. An Intellectual Journey (2021)
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own knowledge and conscience, have police patrol through the streets, call 
courts, accept payment for services to neighbors, worship false gods, are 
not always scrupulously honesty, engage in politics, let officials intimidate 
us  and  media  mislead  us,  while  confusing  rule-following  with  Morality, 
Auroville is currently a place that does not stand in the service of Truth as 
proclaimed, and therefore is far from the place the world has waited for; for 
precisely  because we collectively  failed to  listen to  our  conscience,  our 
community  has  long missed its  purpose.  That  we hesitate  twice  before 
expressing  ourselves  publicly  and  that  we  let  bureaucracy  curb  our 
freedom shows our hopeless dread of the (Divine) anarchy into which the 
Mother wanted to open doors for us.

On the Significance of Freedom 

Like many useful and apt words, anarchy has undergone a transformation. 
Today,  it  is  misused as a synonym for  chaos or  lawlessness.  In  fact,  it 
simply means, without rulers: no one gives orders and no one obeys. This 
state is not Law-less, for it only becomes possible when most members of 
a community heed the objective Morality enshrined in Natural Law. Only 
those who do not  know or  accept  the Creator’s  will  need human laws. 
Since exercising power by threats of violence on the one hand and obeying 
commands or laws on the other are invariably immoral (i.e., unjust and thus 
wrong), every government, every statehood, and every form of authority is 
immoral,  unjust,  and  wrong,  including  democracy.  When  a  community 
hinders or suppresses the free conscience-based decision of the individual, 
even by popular vote, the people in it do not live according to the Divine 
Will, i.e., the natural order.

The nature of freedom and the conditions under which it arises, as outlined 
above, are quite simple. The community Auroville deceives itself, just like 
the  rest  of  the  world,  about  its  slavish  inability  to  act  responsibly  by 
confusing  civil  liberties  with  freedom.  Steffen  Pichler,  an  author  I  once 
collaborated with, says:

“In reality,  however, you don’t  have to write or read long books to  
explain or understand freedom. It is quite enough to look out over a  
lush lake, for example. All the beings you see there are free in the  
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true sense of the word. Freedom is the basic regularity of all living  
nature. And civilization has turned against this very regularity.”8 

American bio-philosopher George Gorman continues along these lines:

“Intentionally  moving  one's  own  body,  interacting  with  others,  
preserving one's gains and questioning one's options play essential  
roles in shaping the experiential processes of everything alive. Like  
ourselves, other animals and plants are skilled trackers of personal  
value, since nothing but their own will power is guiding them to live in  
terms of their personal needs and desires. It's not automatic ... It's  
natural that experiencing a life without freedom is abhorrent to the  
living. Even the simplest bacteria behave in unpredictable ways not  
wholly  determined  by  identifiable  causes,  including  the  molecular  
processes of their internal chemistry. Because they're free.”9

And this has consequences for the quality and duration of our lives, as 
Steffen  Pichler  correctly  notes.  He  concludes  that  in  nature—unlike 
domesticated  humans,  animals,  and  plants  of  civilized  culture—there  is 
little extended decay, because this restricts the unfolding freedom of the 
living being.

“It is very important not to imagine a natural instance that determines  
the  end  of  any  living  being.  It  is  vice  versa:  The  natural  system 
ensures, in a somewhat automatically way, that life ends when it no  
longer comes along with the state of healthy freedom. In this respect,  
life  is  freedom,  and  if  it,  freedom,  ceases,  then  life  also  ends  
automatically.”10

Given such considerations, I have long wondered whether someone who 
complies with the state and public opinion can truly still be considered fully 
alive,  or  whether  the  state  we  exist  in  as  a  society  should  rather  be 
described as an advanced stage of zombification.

Corruptio optimi pessima 

And  Auroville?  What  chance  does  the  rest  of  the  world  have  if  model 
projects like this fail to implement Natural Law in daily life? Well, first of all, 
one can state with Shakespeare that „Lillies that fester smell far worse than 

8 Steffen Pichler: The Golden Springtime (2019)
9 George Gorman: We, the living, vol. 1 (Manuscript 2019)
10 Pichler (2019)
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weeds.“11 The  stench  of  decaying  ideological  waste  emanating  from 
dominant culture today is burdensome enough. Far worse, however, is the 
same odor transpires from people or places admired with reverence: the 
pop star who has others sing his parts; the academic who stole his lines 
from  others;  the  priest  who  abuses  his  wards;  the  environmental 
organization paid off by the biggest polluters to stay silent; the peace party 
starting  a  war  under  cheap  pretexts;  the  rebel  who  submits  to  herd 
mentality precisely when his critical voice is needed most; and indeed also 
the intentional commune that no longer understands its own principles and 
thus practices the exact opposite of what it originally set out to do.

It hurts deeply when lofty goals turn into harmful orders, for nowhere do 
hopes for  a  better  world  get  more thoroughly  destroyed;  nowhere does 
competence deteriorate  faster  than where  it  has been delegated to  so-
called authorities; nowhere does human ignorance become clearer than in 
the blindness of those who regard the trust placed in them as justification 
for  acting  immorally;  nowhere  does  evil  rage  worse  than  in  those 
communities where deep insights have hardened into rigid rules. Ivan Illich, 
referring to the revered Church Father and Natural Law thinker Thomas 
Aquinas (1225–1274), used the Latin phrase  Corruptio optimi pessima—
the corruption of the best is the worst.12 Residents of Auroville, more so 
than the average consumer, face the task of having to relearn universal 
Principles. That the city’s founding documents, despite massive infiltration 
by mechanistic  thinking from the outside world,  still  retain  undiminished 
validity may be advantageous here. The tension between what is and what 
ought to be, between reality and utopia, creates irritations and pains that 
eventually reach a breaking point demanding a decision between "business 
as  usual"  and  "enough  of  this  nonsense!"  I  feel  we  have  reached  this 
breaking point, locally, nationally, and globally.

The  social  Good  does  not  manifest  itself  spontaneously.  One  must 
undoubtedly know it, one must want it with every fiber of one’s being, and 
finally  one must  actively  implement  it.  People  must  and will  throw their 
entire  existence into  the balance for  this,  for  anything  else  would  be a 
decision in favor of "business as usual," equivalent to a death sentence for 

11 Shakespeare: Sonnet 94
12 David Cayley: Ivan Illich (2021)
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the  Good in  us,  perhaps even for  the  species.  We are not  created for 
slavery, lies, and greed. The cry of every bottle-fed newborn, the defiance 
of every latchkey child, and the relentless rebellion of teenagers, lamented 
already by the ancient Sumerians, could tell us as clearly the obvious truth 
about our inhuman culture as our own discomfort leaving the house in the 
morning could, our stomach churning when faced with so-called authorities, 
the sense of meaninglessness in our lives, our addiction to "forgetting," or 
the irrationally destructive behavior we display in conflict situations. No one 
wants to live like this, and yet the overwhelming majority have submitted to 
man-made laws shaping society.  This  is  regrettable  but  not  irreversible. 
Each of us has a choice in every second of life.

The regularities embedded in Natural Law provide all seekers of freedom, 
justice, and brotherhood with a stable foundation on which they can build 
with their  given abilities.  For those who believe they cannot live without 
authorities, the further path is clearly laid out: as wage slaves, voters, target 
group members, consumers, taxpayers, cannon fodder, and guinea pigs for 
experimental technologies, they will spend their lives by the sweat of their 
brow until the end of their meaningless days. And if they are not allowed to 
die, they will toil forever.
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II – Nietzsche is dead
At the Service of Truth: Natural Law and Auroville

“You are truly my disciples if you remain faithful to my teachings. And  
you will know the truth, and the truth will set you free.”13

By the term Natural Law, I understand the natural regularities of cause and 
effect in interpersonal affairs. Natural Law principles govern the life of the 
freely born, self-owned individual endowed with intellect and conscience, 
capable  of  distinguishing  between  right  and  wrong.  Based  on  correct 
observation of what is (Truth), a person can ethically evaluate their situation 
and  thus  find  morally  correct  conduct,  provided  the  procedure  is  not 
impaired  by  selfishness  or  external  influencing.  Natural  Law is  effective 
everywhere  and  at  all  times,  and  its  consequences  are  inescapable.  It 
compels you to no specific action but determines the consequences of your 
behavior. Collective observance or neglect of Natural Law leads to success 
or failure of human communities. Those valuing Truth tend toward realizing 
justice, freedom, peace, and general well-being. Those whose affairs are 
determined by the selfishness of privileged classes and the obedience of 
ordinary  people  increasingly  encounter  difficulties  of  all  kinds  and must 
meet the only postponable but inevitable collapse of their system with ever 
more destructive counter measures.

The simple beauty of Natural Law allows its explanation and understanding 
entirely  in  mechanistic  terms.  Mechanistic  materialism,  however,  cannot 
explain the origin of Natural Law any more than life or consciousness. The 
idea that  the world  or  nature consists  solely  of  matter  and mechanistic 
forces and is indifferent or even hostile to life, which is seen as a random 
product,  makes  no  sense.  Looking  closer,  one  discovers  signs  of  an 
ordering principle, a creative force inclined toward life. All cultures—except 
Western industrial  civilization—agree on this and named this life-friendly 
principle, among others, Spirit, Universal Consciousness, the One, Source,  
Creator, and God.

Thus, one can regard Natural Law—which regulates the consequences of 
the free-will choices of living beings—and also the Natural Laws describing 
the  behavior  of  inert  matter  (such  without  free  will)—as  God-given 

13 John 8:31-32 New Living Translation
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regularities, whose observance greatly contributes to keeping our lives on 
favorable tracks.

In the first chapter, I cited the international settlement Auroville as a prime 
example of collective suffering arising when Natural Law is neglected. A 
considerable portion of residents misunderstand the guiding ideas of Mirra 
Alfassa,  Auroville’s  founding mother,  intentionally  or  unintentionally;  they 
are unaware of their implications, or simply do not care about them from 
the outset. This includes notably those who interpret her teachings literally, 
rigidly, or quasi-religiously.

This  second  chapter  shall  serve  to  introduce  readers  with  little  or  no 
knowledge of  Auroville  and its  philosophy to its  philosophy,  with special 
emphasis on Natural Law. It should also enable assessment of the hostile 
Takeover of Auroville by globalist forces since December 2021 against the 
background of what was actually intended. A fourth chapter examines the 
larger  picture;  it  deals  with  the  global  significance of  the  Takeover  and 
engages with the much older  and broader dynamic of  good and evil  in 
which this is embedded. Finally, the fifth chapter addresses structural flaws 
that  already  hindered  Auroville’s  success  before  it  became  a  target  of 
attack.

Before  delving  into  Auroville’s  founding  history  and  philosophical 
framework,  I  wish  to  note  that  questions  of  individual  freedom, 
consciousness,  the  relationship  between  individual  and  group,  human 
dignity, holistic intelligence, the relationship between perception, truth, and 
reality,  or  the  future  of  humanity  have  occupied  me  for  decades  and 
ultimately  led  me  to  Auroville.  That  I  consciously  endorse  its  founding 
principles may be taken for granted. Having lived there for a long time, I 
can base my descriptions on personal observations and experiences. I can 
also draw on eyewitness accounts, internal communications, and the entire 
canon of writings referencing the place. Although it should be self-evident 
that  every  communication  is  colored  by  the  particular  perspective  and 
depth of insight of the communicator, I explicitly state that I do not speak for 
"official" Auroville, neither for its intrusive establishment nor—which I regret
—for the majority of its residents. It should be noted, however, that a brave 
minority  does their  best  to  live  from their  deepest  understanding of  the 
teachings of  Sri  Aurobindo and Mirra Alfassa,  whom one calls  here the 
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Mother. It will depend on these good people to push back the rising flood of 
asuric forces.

All following quotations, unless otherwise indicated, are from Mirra Alfassa.

A Dream

“There should be somewhere on earth a place which no nation could  
claim as its own, where all  human beings of goodwill  who have a  
sincere aspiration could live freely as citizens of the world and obey  
one single authority,  that  of  the supreme Truth;  a place of  peace,  
concord and harmony where all the fighting instincts of man would be  
used  exclusively  to  conquer  the  causes  of  his  sufferings  and  
miseries, to surmount his weaknesses and ignorance, to triumph over  
his limitations and incapacities; a place where the needs of the spirit  
and  the  concern  for  progress  would  take  precedence  over  the  
satisfaction  of  desires  and  passions,  the  search  for  pleasure  and  
material enjoyment. In this place, children would be able to grow and  
develop integrally without losing contact with their souls; education  
would be given not for passing examinations or obtaining certificates  
and posts but to enrich existing faculties and bring forth new ones. In  
this place, titles and positions would be replaced by opportunities to  
serve and organise; the bodily needs of each one would be equally  
provided for, and intellectual, moral and spiritual superiority would be  
expressed  in  the  general  organisation  not  by  an  increase  in  the  
pleasures  and  powers  of  life  but  by  increased  duties  and  
responsibilities.  Beauty  in  all  its  artistic  forms,  painting,  sculpture,  
music,  literature,  would  be  equally  accessible  to  all;  the  ability  to  
share in the joy it brings would be limited only by the capacities of  
each one and not by social or financial position. For in this ideal place  
money would no longer be the sovereign lord; individual worth would  
have a far greater importance than that of material wealth and social  
standing. There, work would not be a way to earn one’s living but a  
way  to  express  oneself  and  to  develop  one’s  capacities  and  
possibilities  while  being  of  service  to  the  community  as  a  whole,  
which,  for  its  own  part,  would  provide  for  each  individual’s  
subsistence and sphere of action. In short, it would be a place where  
human relationships, which are normally based almost exclusively on  
competition  and  strife,  would  be  replaced  by  relationships  of  
emulation in doing well, of collaboration and real brotherhood.
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The earth is certainly not ready to realise such an ideal, for mankind  
does not yet possess sufficient knowledge to understand and adopt it  
nor the conscious force that is indispensable in order to execute it;  
that is why I call it a dream.

And yet this dream is in the course of becoming a reality; that is what  
we are striving for in Sri Aurobindo’s Ashram, on a very small scale,  
in proportion to our limited means. The realisation is certainly far from  
perfect, but it is progressive; little by little we are advancing towards  
our goal which we hope we may one day be able to present to the  
world as a practical and effective way to emerge from the present  
chaos, to be born into a new life that is more harmonious and true.”14

Galaxy

The story of Auroville’s founding idea dates back to the 1920s, but no text 
articulates it more precisely and impressively than Mirra Alfassa’s "Dream" 
of 1954. We will  examine its key points later,  as it  belongs to the most 
important documents of the actual Auroville settlement.

Auroville  was  founded  on  February  28,  1968,  in  a  dusty  wasteland  in 
southern India,  in the midst  of  nowhere.  Dust  storms and a mercilessly 
scorching sun characterized the site during the dry season, while torrential 
downpours eroded the little  soil  left  by colonial  deforestation during the 
monsoon. The pioneers quickly understood that their staying depended on 
making water stay as well,  for without water there would be no food or 
cooling from unbearable heat. So they dammed up deeply incised erosion 
gullies, dug retention basins, and contoured the land so that as much of the 
precious rain as possible percolated into the groundwater, from where it 
could be drawn in the dry season. They also had to fence off the areas 
Mirra Alfassa had purchased with funds from the Sri Aurobindo Ashram, for 
stray cattle from surrounding Tamil villages had otherwise devoured every 
single one of the millions of saplings that today form a splendid forest. For 
a long time, there were no permanent buildings and even longer no paved 
roads. In their dreams, however, the first settlers saw the future city with its 
50,000  inhabitants,  designed  by  the  Mother’s  architect,  the  Frenchman 
Roger Anger: a circular layout reminiscent of a galaxy, with enormous, up to 

14 The Mother, A Dream (1954); all following quotes, unless otherwise indicated, 
are as well from Mirra Alfassa a/k/a the Mother.
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thirty meters high kilometer-long buildings spiraling from the Matrimandir, 
the spiritual center, outward to the periphery, surrounded by a green belt of 
forests, parks, and farm lands. Roger Anger, competing for fame with his 
countryman Le Corbusier,  designed his  Auroville  without  regard to local 
conditions such as existing structures, terrain contours, or regional culture. 
For  Alfassa,  the  plan  embodied  an  ideal  whose  implementation  on  the 
ground  should  consider  newer  insights  as  they  became  available—a 
central theme recurring throughout her discussions. We will later see how 
this plays a role for life in Auroville and especially in connection with the 
hostile  Takeover.  The constitutive four-point  charter,  which Mirra Alfassa 
read  on  the  founding  day,  mentions  none  of  the  site’s  physical 
characteristics.

Charter

1. Auroville  belongs  to  nobody  in  particular.  Auroville  belongs  to  
humanity as a whole. But, to live in Auroville, one must be a willing  
servitor of the Divine consciousness.

2. Auroville will  be the place of an unending education, of constant  
progress, and a youth that never ages.

3. Auroville wants to be the bridge between the past and the future.  
Taking advantage of all discoveries from without and from within,  
Auroville will boldly spring towards future realisations.

4. Auroville will  be a site of  material  and spiritual  researches for a  
living embodiment of an actual human unity.

While the "Dream," appealing to the hopes and aspirations of the world’s 
discontent, invites "all those who thirst for progress and aspire to a higher  
and truer life," Auroville’s charter serves as a framework description of what 
its  residents  attempt  to  achieve.  People  adopting  the  materialistic 
worldview may regard these goals  as lofty  and elusive.  Most  observers 
overlook the precision with which the founder chose her words, and usually 
are ignorant of the existence of a higher Truth, denying the spiritual nature 
of the universe. Despite superficial similarities to hippie folklore, we are not 
talking about vague New Age platitudes or religious belief. Integral Yoga, as 
Sri Aurobindo named his holistic philosophy, is comparable to a science 
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because  it  can  be  verified  by  personally  performing  the  experiment  it 
describes.

Let us examine the four points of the charter more closely so you can form 
a better picture of Auroville’s goals.

Since the 1880s, the legal reality of the world has looked roughly like the 
maps shown on TV news: no escape. Earth’s surface is divided into large 
fenced-off territories; armies keep the neighbors out, police enforce laws 
within. Every place is claimed by some country, some regions are even 
claimed multiple times. Also, every human being—each and every one of 
us—is  claimed by  some regime setting  the  rules  we must  obey.  If  our 
ethical thinking is hindered, impaired, or even switched off by man-made 
rules, this has moral implications, as we established in the first chapter. 
Because freedom is needed, life thrives best in anarchic environments and 
it fights for every bit of freedom. Thus, Alfassa’s "Dream" begins:  "There 
should be somewhere on earth a place which no nation could claim as its  
own, where all  human beings of goodwill  who have a sincere aspiration  
could live freely as citizens of the world and obey one single authority, that  
of  the  supreme  Truth." Auroville  itself  also  does  not  claim  national 
sovereignty. Its task is merely to be the place where the highest Ttruth, the 
universal,  ultimate,  perfect,  Divine  consciousness,  manifests.  Therefore, 
the  first  article  of  the  charter  states  that  Auroville  belongs  to  no  one 
specifically, but this does not mean that any selfish or harmful mischief is 
welcome. In Auroville, the Mother says,

"Liberty does not mean to follow one’s desires but, on the 
contrary, to be free from them." 

External  freedom from  man-made  restrictions  like  money,  laws,  norms, 
traditions, ideologies, religions, or customs supports the individual’s striving 
for  inner  freedom—freedom to  listen  to  one’s  intuition,  conscience,  and 
highest understanding. External freedom also provides space for realizing 
what the inner voice can teach us in "an unending education," from birth to 
death,  translating  our  insights  into  lived  practice.  Whoever  is  "a willing 
servitor  of  the  Divine  consciousness"  does  not  agree  to  slavery  but 
experiences increasing liberation from external and internal dependencies 
through their effort. The deeper people embark on this path, the stronger 
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the tendencies favorable to this  community will  show, allowing freedom, 
justice, peace, and happiness.

If you have ever dealt with the Buddha’s teachings, even superficially, you 
know that our desires and aversions are the fertile ground on which human 
suffering grows, and our ignorance of this correlation endlessly extends it. 
Therefore, Auroville should be a place where "the needs of the spirit and 
the concern for progress would take precedence over the satisfaction of  
desires and passions, the search for pleasure and material enjoyment," in 
order  "to  conquer  the  causes  of  [man’s]  sufferings  and  miseries,  to  
surmount his weaknesses and ignorance, to triumph over his limitations  
and incapacities." However, one should not entirely discard the past. Being 
an Aurovilian does not mean becoming a generic human devoid of origin, 
religion, morality,  etc.,  but consciously drawing practical lessons from all 
that aligns with Truth and reality. "To know and not to act is not to know," 
says an ancient Chinese wisdom. Mirra Alfassa says:

"To listen is good, but not sufficient – you must understand. To 
understand is better, but still not sufficient – you must act." 

If one runs through the process of gathering "discoveries from without and 
from  within"  (observing,  inferring,  experiencing)  as  well  as  evaluation 
(ethical  thinking,  understanding,  moral  conclusion)  to  the  best  of  one’s 
knowledge  and  conscience,  there  is  a  good  chance  that  the  resulting 
actions will  serve "a higher and truer life."  When artificial  limitations fall 
away, our existence no longer resembles the mechanical existence of the 
world we know, merely running its programs. We transition to the living, 
constantly  changing  realization  of  the  highest  Truth—aligned  with 
"objective" reality, if one expresses it scientifically, only that this reality is 
immeasurably  greater  than  textbooks  claim;  or  if  one  prefers  spiritual 
expressions, one could say one implements God's Will. Both perspectives 
are  necessary  for  full  understanding of  what  is  undertaken in  Auroville. 
Hence  the  term  Integral  Yoga,  in  which  apparent  opposites  unite.  The 
charter  hints,  by  absence  of  material  reference  points,  that  Auroville  is 
primarily not a site of architecture, but a gathering place for the integration 
of spirit, mind, and matter. This integration happens in and through people 
in  all  their  diversity  and variety.  Auroville  is  first  and foremost  the inner 
attitude of love for Truth.
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Although people of goodwill from all over the world and every social class 
are invited to come to Auroville, the goal is not a mere accumulation of 
streamlined individuals; that would be absurd. It is about creating "unity in 
diversity," where the infinite forms of human expression are welcomed and 
integrated, and where "each one is indispensable to the whole."

Much more could be said about the charter’s significance. Other aspects 
could  be emphasized or  further  implications elaborated.  For  a relatively 
brief introduction in the light of Natural Law, this should suffice for now. Let 
us examine a few more pillars of "the life Divine" in Auroville.

Prerequisites for Living in Auroville

The  prerequisites  for  living  in  Auroville  have  already  been  mentioned. 
Alfassa mentioned them in various formulations repeatedly: To “be a willing 
servitor of the Divine consciousness,” says the Charter. “To be of goodwill,” 
says another quote, and “to collaborate for the material realisation of that  
[human] unity,” proclaims yet another.

Some of  what  you’ve read may sound like  science fiction:  unreachable 
utopian, or hopelessly crazy, if  you’d asked me when I  was a teenager. 
Then I still believed human nature was selfish, violent, and short-sighted. I 
have since learned I could hardly have been more mistaken. The human 
mind is malleable. It is our culture, not our nature, that makes us selfish, 
violent, and short-sighted. Since I finally had enough of the conditions in 
which and under which I lived, I sought ways to end my misery. This search 
led me on a winding path that eventually led to Auroville.

Many people I told about this special place immediately replied they found 
me "quite courageous" for turning my back on Western culture and giving 
up my social  security,  the  general  cleanliness  and  orderliness,  and  the 
general predictability of most processes. But my decision was anything but 
courageous. Courage requires he who is afraid. I had no fear. I simply had 
enough of a life that stifled all creativity; I found the "blessings" of Western 
life increasingly unacceptable and finally utterly intolerable. Continuing was 
impossible for me. These people also said they couldn’t undertake such a 
step.  Their  enthusiastic  fascination,  however,  showed  clearly  that 
something  in  them did  understand me and would  love to  do  the  same 
because it  longed for  freedom. Not  I  needed courage,  but  they did,  for 
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courage is the will  to act despite fear of loss. I  had nothing to lose, but  
looked forward  to  a  fresh start.  A crisp  quote  from the  New Testament 
captures the attitude someone with a sincere thirst for another way of being 
might hold:

“If any man come to me, and hate not his father, and mother, and  
wife, and children, and brethren, and sisters, yea, and his own life  
also, he cannot be my disciple.”15

The same is reflected in Alfassa’s words: “For those who are satisfied with  
the world as it is, Auroville obviously has no reason to exist.” The opposite 
applies as well, she said: “Those who are dissatisfied [with Auroville] ought  
to return to the world where they can do what they want,” becaue “it is not  
for comfort and satisfaction of desires that one comes to Auroville; it is for  
the growth of consciousness and consecration to the Truth that has to be  
realised.”

Thus,  the question of  whether  to turn one’s  back on our  old life  or  not 
narrows down to the following:

How much does it hurt to deny oneself the magnificent 
existence whose possibility we sense? 

Only when one is willing to lose one’s protected existence of individualistic 
consumption choices, paid for by selling one’s conscience and lifetime, can 
one gain something infinitely more fulfilling.

"Is  Auroville  the  only  solution  for  human  misery  and  social  decay?" 
someone asked the Mother. She replied: 

“Not the only solution. It is a centre of transformation, a small nucleus  
of men who are transforming themselves and setting an example to  
the world. This is what Auroville hopes to be. As long as egoism and  
bad will exist in the world, a general transformation is impossible.”

Yoga

Where so much is spoken of yoga, spirit, and the Divine, some ask me: 
"You  surely  meditate  regularly.  What  do  you  practice?"  Then  I  must 
inwardly chuckle. I am no hero of meditation, you must know. None of the 

15 Luke 14:26, King James Bible
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various rituals called meditation really works for me. Perhaps there’s an 
attitude issue. I contemplate or inquire quite frequently, though. Adyashanti, 
one of my spiritual teachers, calls these three methods in his pamphlet The 
Way of  Liberation16 the  "core  practices"  of  "bringing  forth  and  realizing 
timeless Truth.” “Truth is quite literally the only thing that does exist," he 
says,  calling  spiritual  practice  "applied  folly,"  which,  sincerely  and 
persistently practiced—almost despite our efforts—leads to recognition of 
Truth.  Depending  on  the  tradition  followed—Indian-religious  or  non-
religious-spiritual—either  meditation is  a kind of  yoga or  yoga a kind of 
meditation.  If  this  causes  confusion,  I  recommend  Sri  Aurobindo’s 
definition, which cuts the Gordian knot as follows:

Life is Yoga,

whereby yoga is the search for union with the Divine, the highest Truth, 
universal consciousness—or whatever one wishes to call it—and life can 
be understood in two ways, both correct: everything we undertake in life is 
a search for union with God; equally, every life form is an expression of the 
striving for union with the Divine. Life is yoga, yoga is life.

"Our research will not be a search effected by mystic means. It is in life  
itself that we wish to find the Divine. And it is through this discovery that life  
can really be transformed," proclaimed the Mother. Auroville was founded 
to live the yoga in  Aurobindo’s  sense.  This means proper thinking,  true 
care, and right action like you’re serious about it, that Union thing. For it is 
not about your liberation, your happiness, your realization, but about the 
entirety of Auroville, and beyond that, humanity as a whole. Our work is 
worth nothing if not directed toward something beyond ourselves. Chasing 
one’s  individual  freedom is  merely  slave service to  the ego as long as 
freedom for all is not the goal. And if we are good at what we do, we can 
quickly make dramatic progress. Otherwise, the universe will find another 
species to help fulfill its wishes. 

16 Adyashanti: The Way of Liberation (2012), freespiritualebooks.com

29

https://www.freespiritualebooks.com/


Man Beyond Man

For “Humanity is not the last rung of the terrestrial creation. Evolution  
continues and man will be surpassed. It is for each individual to know 
whether he wants to participate in the advent of this new species.”

Eugenics? Transhumanism? I admit the thought is tempting. 

This is one example illustrating the presence of the dark side encapsulated 
in every spiritual insight. The satanic brother pretends to be the true Good, 
yet  twists  Truth  into  falsehood,  good  into  evil,  and  diversity  into 
arbitrariness.  Through  the  power  of  evolution,  humans  can  voluntarily 
transform their consciousness to become a physically altered being more 
accessible  to  the  highest  truth,  and  this  evolution  can  be  accelerated 
through spiritual practices, says Aurobindo. But we are also free to leave it. 
Today’s  technocratic  sorcerers,  however,  try  through  pharmaceuticals, 
genetic manipulation, or man-machine mergers to impose on humanity a 
Babylonian megalomania foreign to Aurobindo’s teaching.

The  "Übermensch"  (overman)  is  a  historically  burdened  topic,  difficult 
terrain,  especially today, when materialists attempt to rise to omnipotent 
immortality, becoming  homo deus. One should look very carefully at who 
talks  about  Overman,  in  what  way,  and  with  what  aim,  and  definitely 
consider  Karl  Kraus’s  remark  that  the  Overman  is  a  premature  ideal 
presupposing man, for a large part of our brothers and sisters are stuck in 
survival mode, which allows almost no room to express our species’ special 
abilities.

Distinguishing light from dark intention requires a sharpened gaze, which 
one can easily acquire with a little practice. Many concepts of the Auroville 
utopia, initially confusing or seemingly unattainable, only make sense with 
discernment. I know it helps little to say all the impossible becomes self-
evident when one begins to trust Aurobindo’s teachings enough to perform 
his experiment oneself. Yet his words are like the sign showing the way to 
the inn: one’s hunger for Truth is not satisfied by Aurobindo’s books but at 
the place these books point to. We’ll return to this in the next chapter.

You are skeptical about it, yes, I understand. We’ve seen too many snake 
charmers to believe in anything anymore. I can all too well sympathize with 
the cynicism and nihilism of some, the defeatism and depression of others. 
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Yet  we  should  not  let  ourselves  be  discouraged  but  draw  the  right 
conclusions from the failures of our search.

There is still the Good. 

Thanks to  the research of  numerous men and women of  all  times and 
cultures,  we know:  God is  not  dead (Nietzsche is,  though).  Ken Wilber 
challenges the doubters:

“If you want to know what these men and women are actually talking  
about, then you must take up the contemplative practice or injunction  
or paradigm, and perform the experiment yourself.”17

And since in Auroville "each person is allowed full freedom" to perform the 
experiment, literally anything can happen.

Therefore, it is useless to predict or even predetermine in detail how life at 
such a place will look.

“To seek Truth freely and to approach it freely along his own lines is a  
man’s right. But each one should know that his discovery is good for  
him alone and it is not to be imposed on others.”

Organization

Ideally,  the  settlement  should  have  no  government.  As  envisioned  in 
Alfassa’s Dream, "titles and positions would be replaced by opportunities to  
serve and organise;" no one has the right to impose themselves on others. 
A leader should be understood as a kind of advisor serving the people of 
their community, not as an authority entitled to decide over others.

“No rules or laws are being framed. Things will get formulated as the  
underlying  Truth  of  the  township  emerges  and  takes  shape  
progressively. We do not anticipate.”

Challenges  should  be  solved  by  achieving  consensus  in  harmony  with 
Truth, not by majority vote or decree. This requires intense listening and 
goodwill to grow beyond one’s own attitudes. Provided there is goodwill, 
pathways that serve all members of the polity open up. How we organize 
ourselves could emerge spontaneously and adapt fluidly to the demands of 
the moment, like the movements of people interacting collision-free at a 

17 Ken Wilber: A Brief History of Everything (1996)
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densely  populated place while  each attends to  their  business.  No fixed 
rules  are  needed  for  this.  If  guided  by  higher  levels  of  consciousness, 
starting from fundamentals of human coexistence like the  Golden Rule, a 
"Divine Anarchy" according to Mirra Alfassa’s vision becomes possible.

As you probably suspected, in such a society, there is also no place for 
laws,  police,  and courts,  as all  are forms of  coercion and violence that 
restrict freedom. One cannot maintain these institutions and simultaneously 
have a free, just, and peaceful society. When left to themselves, people 
spontaneously organize mutual aid, as reports from disaster zones show. 
And so do Aurovilians quite often. Not always, but people, by nature, are 
not eager to harm others. Even today’s imperfect Auroville, despite many 
residents driven by fear, ignorance, and greed (and despite their attitudes 
sometimes  driving  me  to  madness),  can  already  serve  as  a  positive 
example  of  the  immense  progress  achievable  through  greater  self-
determination.

Work, Money & Property

The notion that people misuse freedom to loaf around, care only about their 
own interests, and ruthlessly pursue them is widespread. Yet what happens 
in the absence of "authority" is the opposite of what media portray. The 
marauding cannibal mobs from post-apocalyptic films such as  The Road 
are a false myth, and the naturally lazy human is one too. Where they exist
—punks,  hippies,  or  the  Black  Bloc,  for  instance—they are  products  of 
rebellion against hopelessly over-regulated structures finding release one 
way or  another.  In  tribal  groups traditionally  lacking governments,  these 
phenomena do not exist; nor in actual disaster zones. What must be done 
to ensure common survival and what can be done to fill existence with joy 
is  done—from the  beginning  of  our  species  to  today—without  Monday-
morning blues or midlife crisis. The civilized conception of how tribal life 
works and feels evidently lies far from reality. Contrary to stories told by 
conquistadors  and  missionaries  upon  returning  to  Europe  about  their 
victims’ “nasty, brutish, and short” lives, the so-called savages enjoyed and 
still do enjoy far greater degrees of freedom, peace, justice, and well-being 
than  people  in  civilization.  Although—or  precisely  because—they  are 
neither driven by authorities nor spurred by money, stateless cultures live 
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without the pervasive fear of death prevalent among us, even today under 
difficult circumstances imposed by our land conquest.

Now imagine a modern settlement where "work would not be a way to earn  
one’s living but a way to express oneself and to develop one’s capacities  
and possibilities while being of service to the community as a whole." I read 
in a three-page article of a major German newspaper that the writer was 
impressed  that  Auroville’s  residents  live  relatively  relaxed  while 
simultaneously  engaged in  numerous activities  and projects:  community 
administration,  discussions,  art,  sports,  healthcare,  meditation,  seminars 
(giving and taking), "day jobs," gardening, etc., none of which they perceive 
as demeaning or pointless work for a living. Does everyone feel this way? 
Well, a sufficiently high number of Aurovilians to impress the journalist; all 
those who understood that "the opposition between spirituality and material  
life … has no sense … as, in truth, life and the spirit are one and it is in and  
by the physical work that the highest Spirit must be manifested. It is not  
what you do but the spirit in which you do it that makes Karma Yoga [ie. the  
yoga of work]." 

Through this attitude, another factor hindering societies from realizing truth, 
justice, peace, freedom, and satisfaction disappears: according to Alfassa’s 
Dream, "Money would no longer be the sovereign lord," because we would 
have found ways to pursue our activities without its involvement. And thus, 
one quickly loses obsession with possession. Not only can the community, 
through the work performance of all  its members, provide everyone with 
necessities, but it is also true that "the more we are consciously in contact  
with our inner being, the more are the exact means given to us." It is a real 
effect familiar to esoterics:  the Law of attraction. Materialists disdainfully 
call  it  'coincidence.'  Though a rather  petty  interpretation,  I  have nothing 
against it. Words do not change facts.

So much for the dream of Auroville. To separate truth from illusion, one 
must  always  discern  lived  reality  from  ideal,  and  not  equate  personal 
experiences with mediated information. Too many visitors and unfortunately 
also some Aurovilians fail this. Keep this thought present while reading the 
following chapters.
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III – Asuraville
The Anti-Thesis of Auroville

... In their dreams, though, the first settlers imagined the future city of  
50,000 as designed by Mother’s architect,  Roger Anger:  a circular  
town in the shape of a galaxy, with huge kilometers-long structures,  
up  to  thirty  meters  high,  spiralling  out  from  the  Matrimandir,  the 
spiritual  center,  to  the  periphery,  where  a  greenbelt  consisting  of  
forests, parks and farms would surround the actual settlement. Roger  
Anger  who  would  have  liked  to  become  a  better  LeCorbusier  
designed  his  Auroville  draft  with  no  respect  to  the  actual  ground  
realities such as pre-existing settlements, topography or local culture.  
In Mother’s mind the plan had to reflect an ideal shape that, as with  
all her teachings, would have to be adapted to new realizations as  
those unfolded over time...18

Changes

Early  on,  however,  and  despite  the  founder’s  warnings,  her  teachings, 
especially the Galaxy Plan,  hardened into a religious matter for  a small 
circle of followers. Repeated attempts were made to permanently fix Roger 
Anger’s Galaxy model as mandatory.  A so-called  Masterplan was drawn 
(and  revised),  submitted  to  the  residents’ assembly  for  ratification  (and 
questioned),  considered  by  UNESCO  as  potential  World  Heritage  (but 
never applied for), and several projects initiated aiming to erect so-called 
power lines—gigantic buildings meant to represent galactic spiral arms—
(and stopped again). Fifty-three years passed. The settlement grew slowly 
but steadily to about three thousand residents from sixty countries. Trodden 
footpaths alternately dusting and muddying were paved into streets, and 
houses  of  concrete  and  compressed  earth  replaced  the  simple  palm-
thatched huts of early years. Tropical dry evergreen forests overgrew the 
once barren plateau  and significantly  cooled it.  Sunburnt,  sparsely  clad 
youths  became "old  Aurovilians,"  increasingly  displaced  by  middle-aged 
middle class newcomers with high expectations for their standard of living.

Our common dream shattered into numerous interest groups; the solidarity-
based gift economy gave way to individual shopping with book money, and 
the  attempt  to  decide  by  consensus  was  abandoned  and  replaced  by 

18 Excerpt from chapter II
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occasional  majority  votes;  most  decisions  are  now  made  anyway  by 
various committees, the so-called working groups, which have grown into a 
quasi-government.

The  Natural-Law-compatible  philosophy  of  Sri  Aurobindo,  Integral  Yoga, 
began increasingly to be seen as a description of a utopian goal that might 
perhaps  be  reached  in  the  distant  future,  not  as  lived  and  to-be-lived 
practice for today. Alfassa’s dream still  resonates, but it  is under severe 
pressure.  On  one  hand  are  the  materialist  city-builders,  whose  main 
concerns  are  resources,  administration,  and  financial  matters,  and  who 
care  little  who  inhabits  their  concrete  fortresses;  on  the  other  hand, 
numerous  New  Age  adherents  populate  the  not-yet-city;  pink  glasses, 
purple cloaks, feet hovering a few centimeters above the ground, and they 
couldn’t  care  less  about  common  infrastructure  as  long  as  they  can 
undisturbedly indulge in their spiritual experiences.

In  this  unfortunate  situation  in  the  fifty-fourth  year  of  the  settlement’s 
existence, the Indian federal government sent a demolition crew: a new 
leading  secretary  for  the  Auroville  Foundation  and  newly  appointed 
members of the Governing Board, one of the three defining organs of the 
foundation. Their mission? Unknown. Their declared goal? To complete the 
City at the Service of Truth. And they carried out a coup against Auroville’s 
right to self-determination, which we, the residents, call the Takeover.

Foundation

After Mirra Alfassa’s passing in 1973, tensions increasingly arose between 
the few hundred pioneers on the barren plateau and the Sri  Aurobindo 
Society (SAS), led by Navajata, in the nearby city of Pondicherry. Legally, 
SAS  owned  Auroville’s  real  estate.  Using  financial  pressure,  visa 
revocation, access control, and legal measures, Navajata tried to make the 
settlers compliant to his will. Aside from the then much more resolute and 
active  resistance  of  those  affected,  striking  parallels  exist  with  today’s 
situation. SAS brought the most ridiculous claims to maintain control over 
the project, such as asserting Auroville was a religious community, contrary 
to the founder’s explicit and unambiguous statements to the opposite.

In 1982, India’s Supreme Court transferred leadership of the site from SAS 
to the Indian federal government. It was hoped the conflict would resolve 
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itself over time. When this did not happen, the government introduced a law 
transferring ownership to a foundation under state control and setting the 
framework for Auroville’s further development according to its charter. The 
justification states:

“As far as the day-to-day activities are concerned, they will be looked  
after  by  the  residents  through  appropriate  autonomous 
arrangements,  which  will  include  Residents’  Assembly  and  its  
Working Committee. The idea underlying this arrangement is that the  
residents  of  Auroville  should  have  autonomy  so  that  activities  of  
Auroville can grow under an atmosphere conducive to harmonious  
growth.”19

Here, there is obviously a problem. On one hand, Aurovilians should be 
free from external pressure to align exclusively with the Divine Will. On the 
other hand, there is no place on Earth free from rule. Instead of belonging 
"to nobody in particular," Auroville was founded within the jurisdiction of the 
Republic  of  India,  and  like  every  other  state  on  Earth,  it  demands 
registration of land ownership.

The closest approximation to its principles Auroville could be allowed under 
these  conditions  was  adopting  one  of  the  legally  recognized  corporate 
forms permitting land to be entrusted to a common idea: trust, association, 
or  foundation.  Chapter  III  of  the  law  reaffirms  the  importance  of  self-
determined organization for achieving the goals Mirra Alfassa described:

“21(4)b: the residents of Auroville are allowed freedom to grow and  
develop activities and institutions for the fulfilment of the aspirations  
and programmes envisaged in the said Charter of Auroville.”

As described in the first chapter, under Natural Law, all humans are born 
free and equal in Rights. A Right is any action that does not initiate harm 
against other sentient beings. Rights cannot be relinquished, transferred, or 
granted by humans, and certainly not the sort of "freedom" the Republic of 
India "granted." According to Alfassa, each Aurovilian should self-govern 
while  voluntarily  cooperating  with  others  toward  community  goals.  Her 
statements on this left nothing to be desired in clarity.

Respecting political  reality,  the foundation was established as a kind of 
safety  zone  within  which  residents  were  protected  primarily  from  what 

19 Auroville Foundation Act
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comes with life in the outside world:  wage slavery,  taxes,  draft,  politics, 
laws, etc.

However, the problem with mandatory land ownership registration by the 
foundation is that the holder is legally endowed with rights and duties. This 
creates  a  conflict  between  the  board’s  duty  to  fulfill  legal  norms  and 
residents’ freedom to independently follow a higher Law.

Into this tension field of conflicting requirements stepped the forces which 
oppose Natural Law to sow discord.

A flat-Earth Understanding of the Foundation Act

Reversal of definitions and reinterpretation of principles is a typical sign of 
decadent  stages  of  civilization.  I  have  written  about  this  phenomenon 
multiple  times,  using  the  term  dictionary  of  falsehoods.  Many  residents 
contribute  to  undermining  Auroville’s  goals  this  way.  They  take  Sri 
Aurobindo’s  and  Alfassa’s  words  out  of  context,  strip  them  of  deeper 
meaning,  and  twist  them  through  linguistic  and  logical  games.  Often, 
relevant texts are taken literally, overlooking that they are not Truth itself or 
even representative of it, but merely pointers to what is true.

Those of my readers still  wondering which news media deserve trust to 
report "the truth" may wonder what I mean by my explanations. Simply this: 
Truth in Aurobindo’s teaching is synonymous with what-is: reality; not yours 
or mine, but THE reality. Yes, it actually exists, but cannot be reduced to 
linguistic expressions. Predominantly, it does not even consist of tangible 
objects. Words, however, can give hints about what to look for and where.

Imagine you are on a hike.  While aimlessly putting one foot  before the 
other,  you get very hungry. Ahead, the path forks, and there you see a 
signpost to the right saying "Inn." The signpost obviously cannot feed you, 
only the inn itself; you must follow the pointer, take the right path, and keep 
going until you reach the inn. Only a fool would expect to be fed by the 
sign. Yet the world is full of fools obsessed with words while overlooking 
reality. Truth is never found in holy scriptures, philosophical texts, or any 
other medium.

Truth is what we correctly perceive from reality. 
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It  is an image forming in our mind when observing the world. When we 
speak of Truth, we merely refer to this image. Literal interpretation of a text 
resembles mistaking the map for the land.

Exactly  this,  however,  is  what  the Auroville  Foundation bureaucrats and 
their  willing  helpers  do  when  they  use  fragments  from  Aurobindo’s, 
Alfassa’s, and the Auroville Foundation Act’s words to justify their coercive 
measures. Their understanding corresponds to the flat-earth representation 
of a spherical world.

Decision-Making in Auroville

Within the framework formed by the foundation, Auroville’s decision-making 
rests on three pillars:

1. Governing Board (GB): a group whose members are appointed by 
the  Indian  federal  government.  Its  general  role  is  to  support 
Auroville in realizing its goals within the country’s legal framework. 
it  may “coordinate  activities  and  services,”  “review  the  basic  
policies and the programmes,” “secure proper management of the  
properties,” “prepare a master-plan of Auroville” and “authorise and 
coordinate  fund-raising”  “in  consultation  with  the  Residents’  
Assembly”

2. International Advisory Council (IAC): consisting of five persons 
nominated  by  the  Indian  government.  Its  role  is  to  "advise  the 
Governing Board on any matter relating to the development and  
management  of  Auroville,"  promote  Auroville’s  ideals,  and 
safeguard residents’ freedoms to achieve their aspirations per the 
charter.

3. Residents’  Assembly  (RA):  the  entirety  of  all  adult  residents, 
which can at any time make binding resolutions on any topic.

Most decisions require cooperation of at least two of the three pillars, and 
the  Residents’  Assembly  must  always  be  involved.  From  this  fact,  the 
comprehensive freedom guarantee of the Foundation Act,  and the tasks 
assigned  to  Aurovilians  in  the  charter,  it  follows  that  the  Residents’ 
Assembly is the most important pillar of decision-making—aside from the 
will  of  the Highest Consciousness. Without it  and against it,  there is no 
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realization of the Auroville dream. For if no one lives it, it remains only a 
dream even in the best-planned city.

Due to the aforementioned contradictions,  it  is  unsurprising that  today’s 
Auroville, as it actually functions, could hardly have distanced itself further 
from Alfassa’s conceptions.  With its  setup as an Indian legal  entity  and 
direct subordination to the federal government, a legalistic conception of 
organization gradually seeped into residents’ and institutions’ mindset. The 
steadily—though  slowly—growing  population  could  meet  less  and  less 
frequently;  consequently,  achieving  consensus  became  harder,  and 
eventually, Auroville switched to majority voting. Few residents found this 
helpful; the vast majority did not participate in the plebiscites.

A series  of  committees  were  established and  staffed  by  the  Residents’ 
Assembly  to  execute  resulting  tasks:  town  planning  (TDC),  conflict 
resolution (Council), assets management (FAMC), entry, etc.

The  more  residents  lost  interest  in  decision-making,  the  more  the 
committees conceived of themselves as quasi-government, and many in 
the  population  were  glad  to  escape  the  lowlands  of  "politics."  Thus, 
committees made decision after decision they were not authorized to make: 
from  installing  surveillance  cameras,  about  whose  purpose,  handling, 
security,  and  responsibility  little  to  nothing  is  known,  to  accepting  large 
sums from global  polluters  to  finance dubious projects.  Working  groups 
became increasingly bureaucratic and less transparent; they keep secrets 
from residents while demanding data from them—sometimes under threat 
of  severe  penalties.  Despite  numerous  reform  attempts,  committees 
transformed into a tool of power appropriation and self-enrichment in the 
hands of a few, operating as an almost closed circle, a nomenclature of 
professional bureaucrats rotating through various groups.

Two Examples For How Rotten Things Had Become

An  Aurovilian  defrauded  someone  wanting  to  become  a  resident.  The 
newcomer turned to administration but received no attention from working 
groups and the foundation. After dragging on too long, he filed a complaint 
with  the  federal  government  and  federal  police  in  late  2019.  The  file 
contained evidence and indications of hundreds of further cases of criminal 
and corrupt activities. Yet federal authorities did nothing, and only because 
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a daily newspaper reported it, a small Foundation investigation committee 
was formed. Naturally, it quickly concluded nothing could be proven against 
one of  its  members  accused of  complicity,  and in  other  cases,  awaited 
official agencies’ results—which never intervened.

When  coronavirus  measures  were  imposed  from  March  2020,  a  new 
working group formed without resident involvement, simply passing down 
government  regulations,  without  seeking  a  way  adapted  to  Auroville’s 
principles to handle such challenges. All the numerous practices for healing 
and  maintaining  health  from  around  the  world—Ayurveda,  naturopathy, 
Chinese  medicine,  Tibetan  medicine,  homeopathy,  etc.—were  instantly 
forgotten,  and  residents  were  informed  by  the  self-proclaimed  Corona 
Committee that  while  everyone has the right  to  their  own opinion,  they 
should kindly keep it to themselves and simply follow official orders.

Since we, Auroville’s residents,  collectively distanced ourselves from the 
city founder’s teachings, are unaware of our role in the project, and are 
trapped in a severe power imbalance, we were easy prey in the Takeover, 
that bureaucratic coup beginning December 2, 2021.20 Under the guise of 
"realizing  the  Mother’s  dream,"  "clearing  resistance  nests  against 
development," and "ending corruption," a demolition crew consisting of a 
few federal  officials  and selected collaborators began usurping our  self-
governance.

The Takeover: Notes from the Textbook

Short-Term Tactics

On  December  2,  2021,  Auroville’s  Youth  Center  and  adjacent  forest 
caretakers received information from Town Planning (TDC) that trees and 
certain buildings on the planned  Crown Road—a central infrastructure in 
the so-called  Masterplan—would be cleared within a week. The next day, 
YC requested a delay, arguing younger planning efforts by residents had 
developed creative solutions causing less damage to trees and buildings.

Surprise Attack

Regardless,  heavy  clearing  equipment  arrived  early  the  next  morning, 
beginning to fell  trees without  presenting a work order.  Within the hour, 

20 12/02/2021, for those numerologists out there.
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hundreds of Aurovilians gathered, peacefully blocking the destruction. The 
Foundation called police for help. They registered personal data and then 
disappeared, only to return around 1 a.m. after consulting with Foundation 
leadership.

Disproportionate Use of Force

While clearing vehicles continued destruction, police blocked access roads, 
arrested young residents, and physically attacked some protesters.

Calling  police  against  peaceful  protesters  clearly  violated  Auroville’s 
principles, as urban planning is an internal matter to be handled exclusively 
by internal means. The (unprovoked) use of force violated any conceivable 
principle of civilized coexistence and is naturally absolutely immoral under 
Natural Law.

Suppressing Freedom of Speech

The foundation imposed a gag order on Auroville’s press office, Outreach 
Media, and appointed its own spokespersons. Hardly needs mentioning, 
suppressing dissenting voices is  a profoundly  immoral  act.  While  police 
brutality may have been their own doing, the Foundation, through the gag 
order,  violated  Natural  Law and  thus  early  in  the  game unambiguously 
expressed its disregard for Auroville’s principles and residents’ right to self-
determination.

Divide and Rule

The Residents’ Assembly instructed its Working Committee (WC) to initiate 
an  emergency  decision-making  event.  Four  of  the  seven WC members 
sympathetic  to  the  Foundation  refused  to  comply.  The  Foundation 
recognized them as WC; the Residents’ Assembly, however, expelled them 
and  recognized  the  remaining  group  as  official.  This  ultimately  led  to 
duplication  of  almost  all  committees,  some  following  the  Residents’ 
Assembly,  others  the  Foundation,  which  supports  them with  funds  and 
official authority.

Soon bulldozers  returned with  over  a  hundred hired  thugs  aggressively 
attacking  protesters,  including  women  and  children.  More  trees  and 
buildings than planned were destroyed. In the afternoon, the troops moved 
to another plot, where similar scenes unfolded. The secretary added insult 
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to injury by publicly thanking the thugs at a celebration marking Auroville’s 
founding anniversary. She also repeatedly attempts to divide locals against 
their non-Indian co-residents.

Ignoring All Rights

India’s National Green Tribunal issued a temporary injunction (and later a 
ruling) halting the work. Tree felling, specifically, should have ceased there 
and then. Forest destruction continued anyway.

The  Foundation  violates  the  Foundation  Act  in  numerous  ways  on 
numerous occasions. It attempts to suppress residents’ freedom of speech 
and assembly, disregards the right to self-determination and participation in 
all  administrative  and  organizational  matters,  undermines  committee 
formation, and so on. Seizure of Auroville’s institutions usually occurs by 
decree  of  the  secretary  herself,  her  deputy,  or  the  Governing  Board 
leadership.  Handover  of  keys,  passwords,  accounts,  and  equipment  is 
demanded "with the approval  of  the Competent  Authorities,"  but  neither 
names  of  authorities  nor  responsible  persons  are  mentioned,  nor  are 
relevant legal bases referenced. In other words, these are arbitrary acts. 
Foundation leadership and seized groups ignore every attempt by residents 
to hold constructive conversations about disputed issues. Communication 
flows only one way: as orders from Foundation leadership to residents, or 
as demonizing propaganda to the press. All  Rights and complaints from 
affected parties and sympathizers are consistently ignored.

An 89% majority decision by the Residents’ Assembly in late January 2022 
mandated all work stop until  Auroville’s infrastructure planning guidelines 
were  reviewed.  This  decision  is  binding  for  all,  yet  the  Foundation 
leadership  ignores  it.  Instead,  it  began  seizing  committees  and  other 
Residents’  Assembly  institutions  the  following  week.  All  corresponding 
Foundation  decrees  violate  the  Foundation  Act,  standard  procedures, 
Auroville’s principles, and ethical reason, including the Natural Law Right to 
self-determination, decent human interaction, and state-guaranteed right to 
self-governance by residents.

Particularly  blatant  was  the  synchronization  of  internal  communication 
facilities.  On  May  17,  2022,  the  Foundation  demanded  administrative 
access  to  Auroville’s  intranet—due  to  "anti-government  activities."  No 
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precise  references  to  objectionable  content  were  given,  and  no 
corresponding sanctions were ever imposed on the unnamed suspects. It 
was  an  obvious  strawman.  An  intranet  administrator  handed  over 
passwords  under  threat  of  enforcement  measures.  Using  the  extorted 
passwords, the Foundation took over the entire intranet, including forum, 
email administration, homepage administration, internet domains, and other 
web services. These were later used to block active opponents’ access to 
Auroville’s  communication  means,  transfer  email  addresses  of  elected 
committees  to  their  illegitimate  counterparts,  disclose  details  about 
communication  behavior,  and  block  mail  traffic  to  and  from  external 
addresses  of  known  Takeover  critics.  Simultaneously,  the  Foundation 
prohibited use of external communication services. The names of the new 
administrators were never published; a valid end-user licence agreement 
does not exist to this day. Most residents now refrain from using Auronet 
"services" to avoid propaganda messages, surveillance and censorship.

In  June,  the  Foundation  confiscated  Town  Hall,  housing  numerous 
institutions. These received eviction notices to be followed within 24 hours. 
No replacement offices or assistance in securing them were offered. The 
only committee refusing was the Council, which has occupied its own office 
since.  Similar  civil  disobedience,  on a large scale,  from the start  would 
certainly  have  severely  hampered  the  Takeover,  but  it  practically  never 
occurred; mostly due to fear, often due to a false conception of spirituality.

Then the Foundation proceeded to drain Auroville of finances. Internal book 
money  was  replaced  by  bank  transactions.  An  order  decreed  "to 
immediately  stop  all  BCC disbursement  of  funds  to  all  projects  except 
maintenance  [i.e.  basic  income]  with  immediate  effect."  Later,  pension 
payments stopped, bridging funds halted, farmers and forest workers lost 
their basic income, and many further interventions of similar kind occurred. 
Especially green enterprises suffered heavily in the following years. They 
get  threatened  with  closure,  consolidation,  or  relocation.  Harvests  are 
confiscated without compensation, prices dictated, organic farming areas 
paved over with "sustainable projects" or roads. Food production plummets. 
In October 2025, the Farm Group inquired if anybody still intended to plant 
crops. They found out that farmers were severely demotivated. Not only are 
working conditions becoming increasingly difficult, the number of customers 
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is also dwindling: hundreds are fleeing from the tyrannical administration, 
leaving an Auroville which increasingly looks like a moonscape. Holes gape 
everywhere, buildings get demolished, absurdly broad concrete boulevards 
get  laid  to  nowhere.  The  sound  of  bulldozers  and  the  smell  of  diesel 
engines cannot  be escaped anywhere.  Tens of  thousands of  old,  partly 
protected trees have so far  fallen to  omnipresent  chainsaws and heavy 
machinery. Other areas of life are affected too. Free schools, for instance, 
must switch to state curriculum and classes receive visits from paramilitary 
combat units.

Peaceful foreign observers protesting destruction of the youth center are 
reported  to  immigration  authorities  as  "violent  protesters"  engaging  in 
“political”  activity.  Criminal  charges are filed for  "obstructing government 
works."  The  same  happens  to  many  other  outspoken  critics.  Some 
subsequently  receive  visits  from state  officials.  Foreign  residents,  upon 
requesting  visa  extension,  either  receive  no  documents  or  drastically 
reduced  durations  (three  months  instead  of  five  years,  e.g.),  and 
applications are often processed so late it causes difficulties with staying 
and  returning.  More  than  half  of  all  visa  extension  requests  encounter 
“inexplicable” difficulties. Some elected committee members got deported 
or  their  visa  denied.  Such  accumulation  of  arbitrary  official  actions  last 
occurred during the conflict with the Sri Aurobindo Society in the 1970s and 
1980s.

The secretary sent letters to foreign residents (60% of Aurovilians) stating 
their  visas would only be extended if  they signed a declaration.  Among 
other things, they were required to "abide by the Masterplan of Auroville  
based  on  the  Galaxy  Plan  conceived  by  the  Mother."  Shortly  after,  all 
residents were urged to assist updating the Foundation’s resident registry. 
A four-page form compulsorily demanded, besides usual personal data, an 
AADHAAR number; this is a national biometric identification method used 
for mobile phone registration, bank account setup, and various other kinds 
of  registrations.  Due  to  obvious  associated  data  protection  issues,  the 
Supreme Court ruled multiple times that its use must remain voluntary and 
compulsory queries by authorities are banned. Another problem with the 
Foundation’s questionnaire was its unlawfully attached three-page survey. 
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The  Foundation  warned  of  "serious  consequences"  if  the  form  wasn’t 
returned in a timely fashion. Still, only about half the residents complied.

Assessment

The list of illegal and immoral actions by the Auroville Foundation and its 
allies could be extended with numerous further incidents. The unwillingness 
for reasonable cooperation and the obvious contempt for Rights and dignity 
residents  experience  daily  are  so  evident,  and  violation  of  Auroville’s 
principles by certain officials so clear, that for ethical evaluation, analysis of 
the  purported  points  of  dispute  is  hardly  needed.  Foundation  acolytes 
worsen the farce with snide remarks against victims of violence and glorify 
their  coup leader with quotes from Machiavelli’s  The Prince and Hitler’s 
Mein Kampf.

In my view, the actions are so disproportionate, unlawful, and immoral in 
their  dreadful  entirety  that  they  de-legitimize  the  perpetrators’  alleged 
cause. Those state servants who constantly violate the law they ostensibly 
defend  further  render  a  disservice  to  India’s  reputation  as  the  "world’s 
largest democracy" (as it  likes to portray itself),  if  they believe they can 
transform Auroville into a showcase of national greatness this way. Well, we 
all know it’s only linguistic glorification of solid interests.

Before Natural  Law,  the  question  of  legality  is  naturally  irrelevant,  as  it 
establishes no Morality.  Right  action is exclusively the result  of  ethically 
correct  deliberation.  Nevertheless,  I  claim  the  trail  of  legal  violations 
beginning with the appointment of the new Foundation secretary in 2021 
allows conclusions about the moral competence of the actors. Those who 
so blatantly trample their own rules obviously follow no higher principles. 
Certainly, they do not care about ethics and morality but believe the end 
justifies  the  means—a glaring  sign  of  spiritual  poverty  weighing  doubly 
heavy in this context. This poverty would normally be no one’s concern but 
a personal challenge; wanting to be left in peace one could simply avoid 
such people. When they attempt to impose their primitive understanding by 
force, however, they must face judgment of their mental state. Ignorance is 
no excuse, neither before positive law nor Natural Law.
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Global Trends

In their  blatant  immorality,  the Takeover crew in Auroville resembles the 
petty tyrants currently running the political affairs of the "Western values 
community."

• Instead  of  balancing  differing  views  and  interests,  a  harsh 
confrontation  course  is  pursued,  avoiding  understanding  talks  and 
making no concessions except under duress.

• The same methods used  during  the  "plandemic"  are  applied:  lock-
stepping  of  institutions  through  leadership  replacement;  spreading 
uncertainty  and  fear;  unprovoked  use  of  violence;  constant 
bombardment  with  propaganda;  dividing  the  population;  social 
exclusion of dissenters, degradation and demonization of dissenting 
voices;  projection  of  one’s  own  thinking  and  behavior  onto  the 
opposing side.

• Means  and  measures  violate  their  own  standards;  they  often 
diametrically oppose the stated goals.

• Initiative comes from well-connected individuals directly subordinate to 
national or international leadership structures.

It is therefore not far-fetched to posit that the Takeover of Auroville by a 
small  number  of  government  officials  serves  less  the  promotion  of 
Auroville’s dream but could be part of a global plundering agenda—known 
under slogans like Public-Private Partnership, Global Development Goals, 
Agenda 2030, or Great Reset—since the early 20th century known as the 
New World Order.21 Under pretense of noble goals, governments privatize 
national  assets,  resources,  and  services  and  transfer  decision-making 
competence "upwards,"  e.g.,  to  supranational  institutions like  the EU or 
semi-private organizations like the WHO. In the process, entire populations 
are misled, disenfranchised, dispossessed, and displaced.

From the "City at the Service of Truth" a so-called Smart City shall emerge, 
a data kraken whose residents are monitored, controlled, manipulated, and 
kept  quiet  with  financial  means  at  every  step.  What  is  happening  here 
should be a clear warning to those still believing governments only have 

21 New World Order, the term was introduced to philosophy and politics by leading 
Theosophist Alice Ann Bailey, along with the New Man and the New Age.
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the common good in mind or act in their citizens’ interest. The opposite is 
true, for their interests diametrically oppose those of the people. Lying is 
therefore, as politicians sometimes do admit, one of their main occupations.

To  protect  lies,  enforce  orders,  and  keep  themselves  in  power, 
administrations deploy the entire available arsenal of state violence and the 
threat of its application. It makes no difference whether it involves princes, 
oligarchs,  caliphs,  bishops,  chairmen,  generals,  leaders,  presidents,  or 
chancellors. All governments fundamentally act objectively immorally and 
also unlawfully according to their own professed principles.

Because  it  definitionally  enforces  obedience,  every  form of  government 
(including  direct  democracy)  is  tyranny,  no  matter  how  comfortably  we 
arrange ourselves within its prescribed framework.

Thus,  the  notion  that  humanity’s  condition  has  improved  over  the  past 
millennia  is  wishful  thinking.  The  opposite  is  true:  tyranny  has  become 
smarter. It has understood how to obtain our consent for its drive to ever-
greater bondage. Only a small margin separates us from unprecedented 
planetary suffering.  It  was governments that  organized and orchestrated 
the humanity’s descent into the abyss. But let’s not deceive ourselves: it is 
the majority of the population that allows it  to take place and now even 
demands it; some for opportunistic reasons, others because they dwell in 
ignorance,  mental  laziness,  or  lack  of  courage.  They  all  wish  to  be 
governed, to receive commands, to follow instructions.

Yet Auroville was founded as an experimental community to find positive 
answers to a problem no government can solve because its cause lies in 
command and obedience.

Now required is the individual’s ability to distinguish Truth from falsehood, 
right from wrong, and voluntarily cooperate in realizing the insight that all 
mankind is fundamentally one.

“Auroville is not a project of the Government of India. It is a project of  
Sri Aurobindo and Mother. I support the power of Auroville's decision  
making process residing in the Resident's Assembly. Every other part  
of the Foundation should be at the service of the RA, not imposing  
their will or their budget or their timeline.”22

22 Quote by Julian, an Aurovilian, from an online forum
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Whoever attempts to establish a regime in Auroville forcing residents to 
implement  external  architectural  plans according to official  specifications 
makes a  mockery  of  the  entire  project.  Complete  failure  would  be pre-
programmed. Whoever attempts this under the guise of spiritual wisdom is 
either misguided or malicious. And whoever assists the putschists, whether 
actively or through compliance with their orders, acts equally disgracefully. 
Precisely  in  Auroville,  all  cooperation  must  be  voluntary  and  on  equal 
footing; otherwise, it has nothing to do with its mandate.

As long as Auroville remains in the claws of the government and the order-
following herd of cowards, it deserves the name Asuraville, the city in the 
service of evil, for it has become the exact opposite of what it once was 
meant to embody.

Delusions & Confusions of the New Age

Therefore, it is of utmost importance that both Auroville residents and the 
world population understand the significance of events like the Takeover, 
regardless  of  where  and  when they  occur:  whether  under  the  guise  of 
"climate catastrophe," "financial crisis," "pandemic," "national security," or 
"development goals." Government measures are always directed against 
our individual and collective interests;  instead of keeping harm away as 
claimed, they inflict it and thus commit violence against us. Affected people 
have every right to self-defense.

Because,  misled  by  false  New  Age  "wisdom,"  succumbing  to  a  false 
understanding of underlying hermetic principles, many believe that in cases 
like  Auroville’s  Takeover,  one  can  at  most  lodge  a  protest  note.  Those 
suffering violence, they believe, should ask what attracted it. Those pointing 
out wrongdoing "project" from themselves onto others, they say, and those 
distancing  themselves  from  perpetrators  are  seen  as  divisive.  Those 
seeking help as victims supposedly behave aggressively. And if you refuse 
to yield to violence, you will be branded a criminal. Let’s set a few things 
straight:

1. Those subjected to violence did not ask for it. — We recall: violence is 
the  uninvited,  unprovoked  infliction  of  harm.  —  Anyone  claiming 
otherwise likely believes a rape victim deserved the assault. Whoever 
causes harm by taking others’ property,  freedom, health,  judgment, 
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self-determination, or life without consent acts immorally. Pointing out 
the truth of what happened to us is a Right, and it is the perpetrators 
who project their guilt onto the victim, not vice versa. One must clearly 
distinguish between the one causing harm and the one being harmed. 
Treating  both  as  "equally  involved  in  conflict"  feels  fundamentally 
wrong—because it is!

Because they very well  know they committed a wrong, perpetrators 
usually  avoid  clarifying  conversations  at  all  costs.  They  have  no 
acceptable reason for their deeds, hence react aggressively or even 
physically assaultive when addressed. Both under Natural Law and by 
Aurovilian  standards,  courts  should  preferably  be  avoided;  if  the 
opponent is a corporation, however, this option can still be used. It has 
little prospect of success, however, when the opponent is the state, as 
one should slowly start to grasp in Auroville now. Strength results from 
moral righteousness, not paragraphs!

2. Those knowing Natural Law principles and aligning with them lay the 
Foundation for a peaceful life. Yet, as long as they care for their family, 
neighbors, community, home, or guiding principles—such as serving 
Truth—they  will  decisively  defend  their  integrity  when  attacked. 
Ideological  pacifism  does  not  belong  in  Natural  Law,  for  it  claims 
nothing is worth fighting for and that you should keep your hands in 
your  pockets  while  everything  achieved  is  damaged,  stolen,  or 
destroyed  and  your  loved  ones  are  displaced,  enslaved,  raped, 
tortured, or killed.

3. And when has  pacifism ever  worked? Did  it  help  Caribbean tribes 
welcoming Columbus with a feast  before he enslaved them? Did it 
work for New England natives helping the first colonists survive winter 
before they overran them? What about the appeasement policy of the 
1930s—did  it  prevent  war?  Did  signing  petitions  end  Pol  Pot’s 
genocide  against  Cambodia’s  "upper  class"?  The  effectiveness  of 
passivism,  as one should properly call  the stance of refraining from 
resistance, in preventing the worst remains far below expectations. In 
cases where all attempts at amicable resolution fail, the application of 
force can help end a repressive situation.  Applying force,  weapons 
even, in response to an attack is naturally not violence but legitimate 
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self-defense. This may be a wise choice in some situations, in most 
others it is not advisable, as inflicted harm can provoke retaliation and 
have unpleasant consequences for both sides for years, sometimes 
centuries. Therefore, practicing non-combat conflict resolution should 
have priority.

Dictatorships  do often  not  begin  with  outright  slaughter  but  with  simple 
immoral  or  illegal  actions cloaked in  rationalistic,  moralistic,  or  legalistic 
sheep’s  clothing.  A false  understanding  of  peaceableness  and  decency 
helps perpetrators drive their contemptible agenda to its bitter end. Nipping 
it  in  the bud,  as  the saying goes,  means recognizing parallels  to  other 
current  and historical  events  early  and stopping evil  deeds before  they 
escalate.

Given the immense psychological,  physical,  and economic damage and 
loss of life caused by the plandemic measures, no one should doubt that 
most  governments  today  routinely  sacrifice  millions  of  citizens  in  their 
attempt to gain and preserve power. Therefore, I must ask Aurovilians who 
still do not actively resist the Takeover: Do you really believe the raiding 
party will  stop before you personally are affected? Do you really believe 
they hesitate to deport thousands of visa holders and use the rest of us as 
puppets  mimicking  happy  Aurobindo  apostles  before  a  tourist  city 
backdrop? Do you think they will come to their senses before something 
truly terrible happens, permanently staining the story of Auroville? I  also 
ask active collaborators whether they truly believe one can achieve good 
through  violence.  What  kind  of  Auroville  will  emerge  when  people  are 
treated with contempt?

Questioning the System

It is true: karmic forces will ultimately ensure just compensation, but this is 
not exactly comforting to those crushed today. The law of life will eventually 
tear  apart  every  immoral  society.  Yet  whoever  collaborates  with  evil  or 
merely  stands  idly  by  while  others  suffer  becomes  a  willing  servant  of 
asuric forces. Even if you deny it vehemently, the law of cause and effect 
will  consider  no excuses,  only  sincere insight  and restitution.  Either  we 
restore justice ourselves or karma will impose it upon us.
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The events in Auroville have parallels everywhere on Earth, which should 
surprise no one who has lived with open eyes during the past few thousand 
years. Our effort for freedom to do good is part of a larger confrontation we 
will examine in the next, the fourth chapter of this book. Then you will learn 
more about the asuric forces that, as you may have already discovered, are 
connected with the dark aspects of the human psyche. There we find the 
lever against humanity’s true enemy, the deeper drives behind what we like 
to call the System.

“No system indeed by its own force can bring about the change that 
humanity really needs; for that can only come by its growth into the 
firmly realised possibilities of its own higher nature, and this growth 
depends on an inner and not an outer change. But outer changes 
may at least prepare favourable conditions for that more real 
amelioration, — or on the contrary they may lead to such conditions 
that the sword of Kalki can alone purify the earth from the burden of 
an obstinately Asuric humanity. The choice lies with the race itself; for  
as it sows, so shall it reap the fruit of its Karma.”23

23 Sri Aurobindo: War and Self-Determination (1915-20)
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IV – Truth or the Abyss
Exploring the Problem of Evil

Considering  all  the  falsehood  elevated  to  truth,  the  all-encompassing 
injustice, and the collective madness the years, especially since 2020, have 
revealed to us, some observers lack words. What afflicts us? Is it not the 
abysmal… evil?

Our  ancestors  would  have  uttered  this  word  without  hesitation,  yet  we 
moderns have a problem with it. Why, actually? Is it perhaps because one 
associates evil with religion? Because one pushes it, along with God, into 
the  realm  of  fairy  tales?  Evil  is  unfortunately  not  merely  a  subject  of 
religious belief—and this here is also not a religious tract—but we find in 
holy scriptures of various cultures the key to its cessation.

On August 15, 2022, the 150th birthday of Sri Aurobindo was celebrated. 
The Indian freedom fighter, philosopher, and yogi founded, together with his 
companion Mirra Alfassa, an ashram in Pondicherry, South India. There he 
developed  his  Integral  Yoga,  a  school  of  esoteric  wisdom  aiming  at 
integrating the material, mental, and spiritual aspects of human existence. 
The  impetus  for  these  efforts  was  the  increasingly  evident  civilizational 
crisis after World War I, an accumulation and intensification of dysfunctions 
in the system leading to catastrophic collapse. Aurobindo and Alfassa were 
neither the first nor the only ones to draw attention to or counteract this, but 
they belonged in their time to the few who located the origin of the crisis in 
the inner attitude, indeed even in a lack of consciousness in humans.

The ashram’s goal,  and from 1968 also the founding of the township of 
Auroville,  was  to  prepare  the  human  body  for  receiving  the  highest 
consciousness and to live the corresponding way of being, Integral Yoga, in 
daily life. For the architectural aspects of Auroville, the city founder made 
specifications, though only under her usual caveat that details should be 
finalized  only  in  light  of  emerging  realizations.  In  the  Takeover  by 
administrative  officials  appointed  by  the  Indian  government  starting 
December 2, 2021, the Auroville Foundation used such specifications to 
disenfranchise residents, allegedly to accelerate construction. If this were 
true, the Foundation leadership would sacrifice the indispensable Natural 
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Law prerequisites of Integral Yoga to build its physical vessel overnight—
with brute force.

However, one may assume the stated motives are pretense, for the leading 
secretary of  the Auroville  Foundation and her  supporters played a false 
game in every single clash with Auroville’s residents, while claiming to act 
legally, lawfully, righteously, morally correct, and backed by the Mother’s 
words. If law, Morality, and the Mother’s blessing were on their side, there 
would have been no reason for  deceptive maneuvers.  Journalist  Ashish 
Kothari therefore wrote early:

“Bulldozers knocking down trees and threatening built-up structures  
at  1  am:  such  action  can  only  come  from a  source  that  has  no  
legitimacy to work during the day.”24

Ah, if only such astonishing clarity were given to each of us, it would have 
been  far  less  easy  for  the  Takeover  gang  to  create  confusion  through 
misinformation  and  pseudo-legal  surprise  attacks.  We  must  accustom 
ourselves to not being shocked by this kind of violence. If we want to walk 
upright  through  the  storm,  we  must  apply  objective  Morality  and 
unwaveringly  follow  the  highest  consciousness  we  are  capable  of.  The 
failure  of  the  residents  will  require  profound  discussion  within  the 
community. Undoubtedly, Auroville’s future, should it survive the Takeover, 
depends on our  collective  awakening  from cherished illusions.  This  will 
likely  have  to  happen  without  public  attention,  as  the  general  public  is 
mostly unable to accept even the simplest truths.

“But what this community, Auroville, is going through has implications  
that go well beyond the destruction of a few trees and structures, and  
well  beyond  even  India.  There  are  serious  ramifications  linked  to  
global trends in cultural and economic authoritarianism.”25

Although Kothari correctly assesses the situation, this still does not tell the 
whole story, within whose framework the Takeover and global tendencies 
unfold. Greater forces than mere power or money rage in our communities. 
"We have one choice: Truth or Abyss," warned Mirra Alfassa, Auroville’s 
"Mother," fifty years ago. What she meant by Truth is already explained in 

24 Ashish Kothari: Bulldozing a dream? Auroville’s importance as an experiment in 
alternative living, meer.com, Jan 9th 2022

25 ibid.
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the second chapter. Briefly, it stands for the many expressions of THAT-
WHICH-IS, the ultimate reality, or, if one has no qualms with weighty words, 
God. Truth in the quote stands as shorthand for the will to recognize THAT, 
surrender to it, and serve it—or otherwise be swallowed by its antithesis.

Social  polarization  finds  its  counterpart  in  a  consciousness  polarization 
between servants of Truth and those of the abyss. Long-term, the middle 
ground will be taken over by one or the other side. Those who hear nothing 
of the forces at play help evil. Those who remain "neutral" take sides for 
evil.  Those  who  unquestioningly  obey  commands  and  rules  serve  evil. 
Sounds crazy? Wait, there’s more.

Revelation

One increasingly encounters people who have turned their backs on the 
system, that is, dropped out. Put differently, they no longer share the same 
reality as the rest of society. Ask them how it came about, and they’ll tell  
you the story of a particular moment in their life when it dawned on them 
they had lived a lie. The trigger for this first step in awakening, as some 
describe the process, was often precisely the tool that created the illusion: 
a clear contradiction between the backdrop painted by the media and their 
own undeniable perception of reality. This eye-opening moment felt like a 
revelation—shocking,  overwhelming,  breathtaking,  frightening...  and 
liberating. Question marks, for which there was never an answer, dissolved, 
and suddenly it became clear that the reality everyone agrees upon is only 
an illusion. The world began making sense again. You noticed the emperor 
being naked, and you cannot make it unseen.

The horrors of a crisis are its benefits: one undergoes terrifying torments; it 
feels  as if  one is  dying,  and then one emerges reborn,  grateful  for  the 
experience received. Having gone through it all people give thanks to 9/11, 
the  Ukraine  crisis,  or  the  plandemic.  Or  they  acknowledge  that  the 
Takeover of Auroville is a powerful wake-up call  and a huge chance for 
transformation of our minds and behavior, allowing us to take the next step 
in our development.

We may observe things, processes, and conditions revealed to us in their 
naked "as-it-is-ness,"  unveiled,  unvarnished,  unembellished.  Finally,  it  is 
possible to see what something actually is made of, what it is based on, 
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and what it aims at. Only then can one live in Truth—in reality as it is, not 
as we would like it. Another word for revelation is apocalypse. Apocalyptic 
times are historical moments revealing the truth about something societally 
existential. An old worldview collapses, and with it the world built upon it. 
Thus, space opens for a new world. 

Which direction humanity takes—toward truth or into the abyss—depends 
on the sum of our decisions. The paths leading to one or the other look 
quite similar. Indeed, the boundary between them can be as thin and sharp 
as  a  razor’s  edge.  That  its  sides  are  often  hard  to  discern  is  no 
coincidence. It  is  in the adversary’s interest  to appear as the real  deal. 
Thus,  he can cement tyranny under the banner of  freedom, reintroduce 
fascism  while  pretending  to  be  staunch  anti-fascist,  found  the  evil 
counterpart Asuraville under Auroville’s banner, or open hell’s gates for all 
those misguided believers who thought they were walking toward heaven. 
The latter presents a fairly good metaphor for choosing between a world of 
illusion-induced suffering and a world of highest Truth-consciousness. Sri 
Aurobindo notes:

“At every moment of the spiritual life until one has got fully into the  
higher light, one has to be on one's guard and be able to distinguish  
spiritual truth from pseudo-spiritual imitations of it or substitutes for it  
set  up by the mind and the vital  desire.  The power to  distinguish  
between truths of the Divine and the lies of the Asura is a cardinal  
necessity for yoga.”26

The Asura

The word  Asura, recurring in this booklet, denotes an antagonistic or evil 
principle opposing alignment with the highest Truth. In the religious tradition 
of the Indian subcontinent, it refers to a class of beings imagined as chaos-
creating demons,  evil  spirits,  and adversaries of  the gods.  According to 
Indian  sage  Sri  Aurobindo,  who  intensely  examined  the  nature  of  evil, 
"these Asuras ... resemble the devils of the Christian tradition and oppose  
the  Divine intention  and the  evolutionary  purpose in  the  human being." 
When asuric forces take over a human body or are born in human form,

26 Sri Aurobindo, Letters on Yoga, Volume I, Section 4; all following quotes from 
Section 6.
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“the Asura has no soul, no psychic being which has to evolve to a  
higher state; he has only an ego and usually a very powerful ego; he  
has a mind, sometimes even a highly intellectualised mind; but the  
basis of his thinking and feeling is vital and not mental, at the service  
of his desire and not of truth.”

An Asura’s desires are insatiable; hence, he ultimately strives to "rule the 
world."  For  this  purpose,  he  appears  in  "forms  often  false  and  always 
incarnating falsehood, sometimes pseudo-Divine."

“Yes, some kinds of Asuras are very religious, very fanatical about  
their  religion,  very  strict  about  rules  of  ethical  conduct.  Others  of  
course are just the opposite. There are others who use spiritual ideas  
without believing in them to give them a perverted twist and delude  
the sadhak [spiritual seeker].”

The Anti-Christ

The  mystery  of  evil’s  nature  has  plagued  our  species  since  primordial 
times. Hence, every culture strove to uncover its roots, explain its workings, 
and  achieve  its  abolition.  Myths,  fairy  tales,  paintings,  sculptures, 
narratives,  poems,  and  plays  processed  it  allegorically;  psychological, 
sociological,  and  historical  literature  rationalizes  it;  modern  cinema and 
crime novels normalize it. None of this seems to contribute notably today to 
recognizing and overcoming it. Frankly, modern science and culture only 
increase  confusion  and  thus  become part  of  the  conglomerate  of  dark 
forces to which our individual and collective actions have amassed over 
millennia.

Although  human  conscience  easily  detects  immoral  behavior,  evil  in 
theologians’ hands became a subject of extensive myth-making. As self-
proclaimed authorities on all  things Divine,  moral,  and legal,  they could 
inflate a simple matter into a complex topic that ordinary people couldn’t 
and  shouldn’t  understand.  The  secularizing  effect  of  the  Enlightenment 
exacerbated  general  ignorance  by  enabling  the  spread  of  numerous 
definitions, concepts, and entire philosophies of evil, including the notion it 
did  not  exist.  Remarkably,  materialistic  scientists  and spiritual  New Age 
gurus agree precisely on this point.
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 “One of the artifices of Satan is, to induce men to believe that 
he does not exist.”27

Evil can assume many human forms, such as the cowardly rule-follower, 
the mindless bureaucrat,  the selfish opportunist,  the ignorant denier, the 
bloodthirsty butcher, or the type we consider next: the malicious deceiver.

Besides the previously mentioned Asura, the figure of the Antichrist from 
the New Testament presents another fitting allegory of the deceptive man 
catcher. Christ stands for the path of true morality and self-knowledge, the 
Antichrist  represents its immoral  counterpart.  After Jesus challenged the 
scribes and Pharisees who had appropriated God’s word, he prophesied 
the end of their corrupt rule. When the disciples wanted to know how to 
recognize the coming end, he replied:

“Take heed that no man deceive you. For many shall  come in my  
name, saying, I am Christ; and shall deceive many. And ye shall hear  
of wars and rumours of wars: see that ye be not troubled: for all these  
things must come to pass, but the end is not yet... Then shall they  
deliver you up to be afflicted, and shall kill you: and ye shall be hated  
of all nations for my name’s sake.”28

Thus,  the  Antichrist  is  one  who  takes  Christ’s  place  but  denies  his 
teachings. He is an antagonistic fisher of men, an illusionist whose traps 
those on a true Christian path recognize and avoid, even at great cost. But 
those pursuing other priorities than Truth—the overwhelming majority—will 
fall  for  the  deception.  In  the  name  of  false  morality,  they  will  hate, 
denounce, persecute, or even kill  sincere disciples. The true face of the 
counterpart,  however,  does  not  remain  hidden  forever;  those  remaining 
loyal to him exclude themselves from entering the kingdom of heaven, the 
Christian term for highest consciousness.

I emphasize again, this is not about religion. I am not a believer. We can 
examine the New Testament,  the Dhammapada, the Bhagavad Gita,  Sri 
Aurobindo’s teachings, and similar scriptures as culturally colored, deeply 
spiritual descriptions of identical fundamental insights. Besides, they reveal 
archetypal processes of the human psyche. Religious scriptures transmit 
ancient  knowledge  of  human  nature,  which  modern  science  is  only 

27 John Wilkinson, Quakerism Examined (1836)
28 Matthew 24, King James Bible
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beginning to understand. Rejecting this knowledge due to rigid atheistic, 
anti-religious, or materialistic attitudes already identifies the rejecter as prey 
of the trapper.

The Disappearance of Evil From Public Awareness

The Antichrist is a biblical figure representing the forces of evil in their most 
insidious form, like a wolf in sheep’s clothing seducing the lambs’ trust. As 
such,  until  the  18th  century,  when  Enlightenment  philosophers  and 
bourgeois  revolutionaries  began  secularizing  Christian  Europe,  he  was 
essentially an avatar of Satan, an incarnate evil.  Numerous political and 
religious figures were accused of being the Antichrist: the Roman emperor, 
the Pope, the anti-popes, some leading protestant reformers, and various 
princes.  The  inflationary  use  of  this  term  led  clergy  and  common 
churchgoers alike to slacken vigilance against the wandering evil, until one 
eventually only laughed at it. The Antichrist was banished to the land of 
myths and fairy tales as a figment of imagination having no relevance in the 
"real" world.

That was, in a sense, a significant step forward regarding understanding 
evil, for it ended its externalization, though at the same time the baby was 
thrown  out  with  the  bathwater.  No  longer a  thing,  evil  could  without 
hindrance begin to continuously and with increasing efficiency undermine 
the fabric of creation from its anchor points in the sub- and unconscious, 
and  so  modern  secular  culture  with  its  extremely  egocentristic  and 
materialistic  worldview drove humanity  at  top speed to  the  brink  of  the 
abyss. One should no longer locate the 21st-century Antichrist in powerful 
individuals,  although  evil  undoubtedly  firmly  holds  so-called  authorities 
captive by psychopathological personality disorders and through them their 
subordinates. No, the Antichrist of the 21st century manifests in collectives.

While evil, through scattering, has almost completely vanished from public 
perception  and  discourse  in  Christianity-based  societies,  other  cultures 
have preserved a clearer view of what is happening here. They observe the 
worldview and culture of Western civilization and identify it as a whole with 
their own mythological adversary.

“Europe is a cultural statement of  Yurugu, the male being, arrogant  
and immature, who caused his own incompleteness, and so is locked  
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into  a  perpetually  unfulfilled  search  for  the  female  twin-soul  that  
would make him whole, the part of himself he has denied.”29

writes  Dona  Richards  (Marimba  Ani)  in  her  book  Yurugu.  There  she 
explains, among other things, how representatives of European culture use 
spiritual concepts like harmony and order to denote their perverted forms:

“Rational and harmonious order ...  represent two radically different  
modalities of  being.  [...]  The struggle to control  can never lead to  
harmony – the essence of spiritual well-being. Rational ordering is  
predicated  on  the  assumption  of  conflict  and  opposition  and,  in  
European intensity, becomes a sublimated form of violence. Rational  
order can never be more than a creation of human beings in partial  
recognition  of  who they  are;  that  is,  in  partial  recognition  of  their  
cosmic significance. [...] If they limit themselves to this order, which  
they have created, they and their world become distorted.30

Jack  Forbes,  an  academic  with  Native  American  roots,  calls  Western 
culture "the central problem of human life today." He designates Western 
civilization as a "culture of evil." In contrast, Native American philosophy 
recognizes the right of every being to life and self-determination. Apart from 
actions  necessary  for  survival,  Native  Americans  avoided causing  harm 
and suffering to humans, animals, and plants alike, says Forbes, and they 
felt with those who suffered. In other words, they lived within the framework 
of Natural Law. He also notes that "Lying is also almost always a factor in  
wétiko behavior,  and  in  fact  may  represent  a  key  strand  in  the  entire  
epidemiology of wétikoism." But "how to live in this life? is the real question  
we all  face. All  other subjects are insignificant when compared with this  
one," he emphasizes. 

“How do people who follow that path behave? How do they behave 
towards other humans? How do they behave towards the earth? How  
do they behave towards other living creatures? Are they doing evil?  
Are they free men and women who will stand up to evil? Or are they  
passive foot-soldiers trained to surrender their minds and hearts to  
their masters?”31

29 Dona Richards a.k.a. Marimba Ani: Yurugu. An African-centered critique of 
European cultural thought and behavior (1994), p561

30 ibid, p562
31 Jack Forbes: Columbus and Other Cannibals: The Wétiko Disease of 

Exploitation, Imperialism, and Terrorism (2008)
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Paul  Levy,  who  investigates  the  nature  of  evil  in  his  works,  gave  it  a 
psychological  name:  Malignant  Egophrenia (ME),  a  mass  psychosis 
utilizing an excessive ego (me).  Later,  following Forbes, he adopted the 
name  of  a  cannibalistic  demon,  Wetiko,  said  to  infect  most  pale-faces 
according to Cree Indian belief.

“Whichever  name  we  use,  we  are  in  the  midst  of  a  collective  
psychosis of titanic proportions, and one of its most stunning features  
is that very few people are even talking about it. Does that seem as  
crazy to you as it  does to me? Our madness has weirdly become  
normalized, to the point where we don’t even notice it.”32

Overcoming Evil

In previous chapters, I emphasized that Good still exists. One must add: 
this  necessarily  applies to  evil  as well,  as Sri  Aurobindo or  C.  G.  Jung 
pointed out. Jesus Christ himself says: "If I had not come and spoken unto  
them they had not had sin."33 Once Christ  is established in our psyche, 
Jung writes, "the coming of the anti-Christ is not just a prophetic prediction  
– It is an inexorable psychological law." The Antichrist is "an imitating spirit  
of evil who follows in Christ’s footsteps like a shadow following the body."

“Every intensified differentiation of the Christ-image brings about a  
corresponding accentuation of its unconscious complement, thereby  
increasing the tension between above and below.”34

Everyone seeking Truth should understand two things: First, although evil 
manifests in impressive phenomena and settles in the human mind, it is not 
an  independent  thing  or  being  one  can  destroy.  It  is  none  of  God’s 
creatures. Good does not create evil. The highest Truth does not give birth 
to the lie. Divine consciousness did not create unconsciousness. These are 
shadows arising  from the rejection  of  HIM.  The Creator  (or  nature,  the 
universe, if you prefer) endowed all beings with Freedom and established 
the  Law of  cause and effect,  distributing  consequences of  our  free will 
decisions.  Satan  is  as  much a  son  of  God as  Christ,  but  he  chose  to 
disregard the Law and thus became the "fallen angel." According to this 

32 Paul Levy, Dispelling Wetiko. Breaking the Curse of Evil, 2013
33 John 15:22, King James Bible
34 C. G. Jung, Aion: Researches into the Phenomenology of the Self (1959)
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allegory, evil never arises at God’s instigation but from a free will decision 
or negligent relapse into the unconscious. Augustine already knew:

“Evil is not a natural thing, it is rather the name given to the privation  
of good. Thus there can be good without evil, but there cannot be evil  
without good, nor can there be evil where there is no good.”35

Put simply, one could say:

Evil is the denial of God/Good in the minds of people. 

There  are  active  and  passive  forms  of  evil.  By  your  will,  you  can 
consciously  decide  against  the  Good,  against  God,  against  Christ-
consciousness, making you typically an Asura or Antichrist. Or you can let 
Morality lapse into oblivion and thus become the Antichrist’s apostle. For 
just as Christ is a fisher of men, so is the Antichrist.

The second insight the truth-seeker needs is: In the psyche, as in physics, 
every force meets an equally large counterforce when direct confrontation 
occurs. Neither attack nor ignoring or denying the power of evil overcomes 
the  adversary,  but  it  fills  him  with  similar  strength—for  both  forces  are 
actually the same force turned against itself. Once understood, the ancient 
dualism of Good fighting evil dissolves. This allows evil to be integrated and 
transcended in a kind of spiritual jiu-jitsu, converting its power into service 
of our efforts to become more conscious.  “The soul is never lost, there is  
no eternal hell,” writes Nolini Kanta Gupta, one of Sri Aurobindo’s disciples. 
“But man, the human soul, has to go through hell, that is to say, through  
trials and tribulations and ordeals in order to reach heaven.”36

Conclusion

“Evil is evil, no doubt; it is not Divine and it is not an illusion. It is a 
real blot on the fair face of creation. Its existence cannot be justified 
in the sense that it is the right thing and has to be welcomed and  
maintained, since it forms part of the universal symphony. Not even in  
the sense that it is a test and a trial set by the Divine for the righteous  
to prove their merit.”37

35 Augustinus, Dialogus quaestionum, quaest XVI
36 Nolini Kanta Gupta, The Yoga of Sri Aurobindo
37 ibid.
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Evil is also not the flip side of Good, but the darkness resulting from the 
rejection of Light, or the illusion gaining space in the absence of Truth. Evil 
is  a  choice  that  can  be  reversed  at  any  time  by  choosing  the  Good. 
"Repent," says Christ, it’s that simple. And this is the task of all people "who 
aspire to a higher and truer life" (Alfassa), whether seekers on a spiritual 
path or  simple  citizens no longer  willing to  tolerate emotional  coldness, 
political corruption, social chaos, and economic struggle around them. The 
first step to ending evil should be obvious: Stop lying. Do not lie to others, 
not even with good intentions; above all, however:

Stop lying to yourself. 

Choosing Truth over the lie and Good over evil is not complicated at all; it  
only  becomes so because we fear  others’ reactions to  our  decision for 
Truth.

A life aligned with Truth remains only a daydream as long as we wait for 
others’ approval  of  our course.  Truth remains unattainable only until  we 
admit we have been fooled by the illusory consensus reality for one reason 
or another—often laziness, selfishness, or cowardice.

“Before dying, falsehood rises in full swing. Still people understand  
only the lesson of catastrophe. Will it have to come before they open  
their eyes to the Truth? I ask an effort from all so that it has not to be.  
It is only the Truth that can save us, truth in words, truth in action,  
truth in will, truth in feelings. It is a choice between serving the Truth  
or being destroyed.”38

Afterword

In chapters 3 and 4 of this article series, much was said of "us" and "them," 
morality  and immorality,  good and evil,  the Takeover command and the 
residents.  Of  course,  these dualistic  expressions  do not  stand for  what 
unites  us  as  humans  but  for  the  diversity  of  our  expressions.  The 
fundamental  differences  in  views  and  ethical  positions  must  be 
distinguished  as  a  necessary  step  toward  right  action.  However,  the 
distinguishing features do not justify devaluing one group over another. A 
perpetrator is just as much a human as their victim. We are one, and this 

38 The Mother, 26.11.1972
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must  express  in  how  we  treat  each  other,  but  it  must  not  make  us 
defenseless and blind to destructive forces.

Pain and suffering are part of our reality; the same applies to evil, which 
profits from them. History—and increasingly recent history—has shown us 
that evil knows no limits and that Good does not always win the day. For it  
to prevail, it needs our active support, our sincere enduring striving for it. 
Knowing  and  intelligently  applying  Natural  Law  is  a  necessary 
advancement here, but far from sufficient. While we cannot dispense with 
knowledge of objective morality in striving for the good, further elements 
are  needed:  the  voice  of  conscience,  fostering  empathy,  the  ability  to 
forgive, willingness to reconcile, a generally good will, and belief in a higher 
power. Thus, cultures developed Natural Law not as a separate philosophy 
but  embedded  it  in  broader  epistemologies.  Examples  include  the 
teachings of Christ, Buddha, Laozi, Rudolf Steiner, or Sri Aurobindo. Where 
the  cornerstones  of  Natural  Law I  wrote  about  in  the  first  chapter  are 
missing,  one  may  rightfully  state  that  such  philosophies,  ideologies, 
religions, persons, communities, and societies are harmful. They lead into 
the abyss because they deny Truth. To sum it all up in a slogan,

Morality is freedom.
Freedom is life.

Life is Yoga. 
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V – Who Owns Auroville?
Ownership, Spirituality, and Systemic Failure

Once upon a long, long... looong time, there was an old lady who  
dreamed of a city of the well-meaning. And the dream was like a box  
of chocolates—at the beginning sweet, at the end only an empty box  
remained, over which daughters and sons quarreled about what the  
content had actually consisted of. And they filled the building site with  
empty boxes modeled after the first. Because they did not understand  
the dream’s meaning, one box became uglier than the other.

Given the ongoing Takeover of Auroville since 2021 by Indian technocrats 
enforcing the UN Agenda 2030 and its so-called development goals with 
brute force, I wish to present a final analysis of important factors for the 
project’s systemic failure, which I have not yet mentioned. That no one else 
speaks  in  such  terms  and  contexts  has  to  do  with  my  particular 
perspective:  Thanks  to  over  20  years  of  intensive  research,  the  actual 
societal driving forces (versus the professed ones) are clearly visible to me. 
I lived 14 years in Auroville and worked in agriculture, in a library, and also 
independently as a literary worker. I  have a solid general education and 
diverse intellectual interests, and I judge good philosophy by its applicability 
in the real world. Hence, I attempted to practice the most difficult social 
aspects  like  self-responsibility  and  moneylessness.  I  have  critically 
questioned and largely  affirmed the teachings of  Sri  Aurobindo and the 
Mother in the light of practical experience and occult initiation.

My statements can be seen as a warning to other intentional communities 
and  as  a  hint  to  Aurovilians  still  waiting  for  favorable  court  rulings  or 
miraculous improvement. Where I make generalizing statements, I speak of 
the sum of  all  individual  contributions and expressly not  of  every single 
resident. A few—too few—embody genuine truth-seeking or even realized 
high consciousness.

The Mother’s idea of the community Auroville is to be realized through a 
large  commune  of  up  to  50,000  inhabitants  in  South  India.  The 
accompanying urban development project is the overt bone of contention 
between today’s approximately 3,000+ residents and a tyrannically acting 
government-owned  Foundation  managing  the  real  estate.  Although 
Auroville is primarily rather an inner attitude than a place (more on that 
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shortly), residents have allowed themselves to be pressured into viewing 
Auroville as an architectural, technically manageable object, and accepting 
a definition of the conflict as between socialist (Foundation) and communist 
(residents) forces, which they do not recognize as such. Both sides are 
literally in the wrong, as we shall see.

Intellectual History

Auroville was founded in 1968 near Pondicherry (India) by  Mirra Alfassa 
(called  "The  Mother,"  1878–1973),  spiritual  partner  of  Sri  Aurobindo 
(1872–1950). The philosophical base stems from Sri Aurobindo’s  Integral  
Yoga, a synthesis of Vedanta and Tantra (non-world-renouncing spirituality, 
divinity  in  the  earthly),  Western  evolutionism  (with  Hegel,  Teilhard  de 
Chardin,  Kabbalah,  and  Freemasonry  as  representatives  seeing 
consciousness  as  the  driving  force  of  human  evolution),  and  an 
eschatological  vision  that  humanity  is  about  to  face  a  mutation  of 
consciousness.

Both Alfassa and Aurobindo had more than fleeting contacts with occult 
ideas  of  European  Freemasonry.  As  a  French  diplomat’s  daughter  of 
Egyptian-Turkish  descent,  Mirra  Alfassa  studied  from  1905–1906  with 
Polish-Jewish occultist Louis Bimstein, also known as Aia Aziz and  Max 
Théon (1848–1927). Théon introduced the Hermetic Brotherhood of Luxor 
in  England in  1884 and served as Grand Master.  According to Alfassa, 
Théon was one of Helena Petrovna Blavatsky’s inspirations, founder of the 
Theosophical Society. He married Mary Woodroffe Ware, later known as 
Alma  Théon,  a  renowned  medium  and  founder  of  the  Universal 
Philosophical  Society in  London,  who became his  spiritual  partner.  It  is 
probable  that  Max  Théon’s  teachings  influenced  Aurobindo’s  through 
Alfassa.

The  connection  to  the  Théons  and  occultist  Louis  Themanlys was 
arranged by Alfassa’s brother Matteo, who resided in Pondicherry, a tiny 
French colony in South India, around the turn of the century. Matteo Alfassa 
also facilitated Mirra’s meeting with Sri Aurobindo in 1914. As adviser to the 
colonial  minister,  Matteo additionally  prevented Aurobindo Ghose,  as he 
was legally named, from being forced into exile by the British. Aurobindo 
had participated in a murder plot against a British-Indian official  in 1908 
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and, after serving a prison sentence, moved to French Pondicherry. He had 
renounced politics, but the British considered him still dangerous.

Born to a wealthy Bengali, Aurobindo was sent to England in 1879 at age 
seven with his two brothers, returning only 14 years later in 1893. The three 
lived  in  "spartan  conditions"  at  the  Liberal  Club in  South  Kensington. 
Aurobindo  studied  at  King’s  College,  Cambridge,  recommended  by 
historian  and  educator  Oscar  Browning, known  for  unusual  ideas. 
Equipped with a sharp and open mind, Aurobindo must have been familiar 
with the  Theosophical Society (founded 1875) and the  Hermetic Order of  
the Golden Dawn (founded 1888), part of the intellectual milieu of the time. 
His membership in a lodge is unknown. Indeed, he distanced himself from 
Theosophical teachings in later writings, but interestingly belonged to the 
anti-colonial secret society  Lotus and Dagger, where members swore an 
oath  for  India’s  liberation,  and  he  fused  Western  mythology  and 
evolutionism with yogically acquired knowledge of Indian wisdom teachings 
into Integral  Yoga. I  would also mention that European revolutions were 
consistently led by Freemasons, who were almost the only ones adhering 
to liberal ideas, and Aurobindo, upon returning, though in British colonial 
service, had nothing more important to do than to undermine the system. 
His writings reflect hermetic viewpoints so clearly that direct contact with 
corresponding circles can be assumed.

It should therefore surprise no one that most of Aurobindo’s and Alfassa’s 
ideas  can  be  directly  traced  back  to  the  known  traditions  of  occult 
knowledge  (including  Natural  Law),  which  they  expanded  with  practical 
aspects  and  a  holistic  perspective.  The  unification  of  inner  and  outer 
knowledge,  individual  and  human  collective  awakening,  Western  and 
Eastern wisdom, and Divine permeation of daily life gave Integral Yoga its 
name.

Practical Critique

Despite  their  grand  vision  based  on  millennia-old  esoteric  resp.  occult 
insights,  the  Auroville  idea  encounters  practical  obstacles  rooted  in 
residents’ consciousness.

Though Alfassa granted complete intellectual freedom, as ultimately every 
search  for  Truth  leads  to  the  same source,  her  approach  was  entirely 
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undogmatic.  At the same time, though, it  rested on the specific and not 
easily grasped teaching of  Supramentalism—a growth in consciousness 
with  physical  effects.  Due  to  residents’  heterogeneous  developmental 
stages, Auroville became the city of three speeds, where mundane work 
ethic coexists with New Age notions and practices of Integral Yoga. Here, 
essential intellectual foundations for joint development are widely missing, 
causing  severe  friction  in  conceptualizing  work.  The  accusation  of  not 
working enough or not according to vision constantly hangs in the air during 
disagreements.

Additional  tension  arises  from  the  apparent  contradiction  between 
individual freedom and communal development, which only resolves at 
a certain level of consciousness. The key lies in objective knowledge of the 
Divine order,  to which individuals surrender.  Only those recognizing and 
acknowledging universal  Truth have the prerequisite  to lead Auroville  to 
bloom. How the Divine Will manifests through humans, however, remains 
nebulous for most residents, as they lack the necessary intellectual tools. 
Although Alfassa knew the Trivium method, she did not clearly recommend 
it as an essential tool for gaining knowledge. Meanwhile, neither consensus 
harmonizing individual preferences, democratic majority vote, nor dictatorial 
committee rule serves Auroville’s goals. Yet all are promoted and practiced 
by various factions, while the majority silently conforms to the prevailing 
political  reality.  Fear  of  "consequences"  governs  the  behavior  of  the 
overwhelming  majority.  Instead  of  freedom,  structural  power  establishes 
itself.

Another misunderstood ideal,  non-attachment to material possessions, 
led  in  practice  to  categorical  denial  of  all  ownership  and  flight  from 
responsibility. Real estate and equipment are viewed as common goods, 
while legally they reside under Foundation ownership. Both legal constructs 
(common goods and state ownership) are wrong under universal Laws, as 
ownership  and  possession  always  belong  to  the  individual,  who  alone 
bears responsibility  for  an item and can only  do so.  Reality  permits  no 
impersonal collective ownership, hence it is, as history repeatedly shows, 
impractical  long-term (cf.  commons, socialism).  To the ever-unjust,  often 
incompetent  intrusions  resulting  from  the  supposed  "responsibility"  of 
everyone  for  everything,  other  Aurovilians,  who  quietly  claim ownership 
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Rights  to  their  properties,  respond  with  various  argumentative  tricks  or 
surreptitiously creating facts. The axiom of non-possession is never openly 
questioned.

This  is  also  evident  in  the  money issue.  According  to  Alfassa,  money 
should  only  be  used  where  unavoidable,  i.e.,  in  trade  with  the  outside 
world.  Internally,  ways should be found to forgo monetary exchange so 
financial considerations do not prevent people from doing the right thing. 
Everyone should, freed from selfish impulses, help produce the goods and 
services  used  in  Auroville.  Individual  well-being  should  result  from  the 
aggregate of all individuals’ work, according to the principle now known as 
Ubuntu. Yet this feature of an Auroville run on Integral Yoga demands a 
more  advanced  understanding  of  its  founding  philosophy.  Lacking 
imagination  that  economic  activities  can  occur  without  money,  people 
bargain over prices, as everyone asks payments for their services. Money, 
largely from state subsidies and private donations, is hidden from public 
view as book money and in bank accounts.

There are further spiritual postulates people attempt to implement at a low 
consciousness level, often even in quasi-materialistic mindset, such as the 
idea  that  Divine  consciousness  will  ultimately  order  everything.  It 
already does; just  not to residents’ liking,  as they neglect their  personal 
responsibility  for  involving  in  common  affairs.  Similarly,  most  cannot 
imagine  coexistence without leadership;  hence the manifold problems 
calling for strategic change. One would only need to recognize them as 
such  and  re-evaluate  one’s  concept  of  man.  Instead  of  inner  work, 
emotional  pressure  is  exerted  on  others.  Though  omitted  from  public 
discourse,  bureaucracy,  corruption,  abuse  of  power,  dishonesty,  and 
spiritual  self-righteousness  prevail.  The  community  suffers  widespread 
denial  of  reality,  while  Aurobindo’s  and  Alfassa’s  teachings  contain  all 
necessary  knowledge  to  reverse  decline.  Instead  of  applying  it,  many 
worship the two as saintly figures and passively hope for their intervention.

That the widespread violence drives a society into crisis, whereas a culture 
of  mutual  respect  enables  social  flourishing,  is  trivial,  observation-
supported  wisdom.  There  is  false  and  there  is  right  behavior:  behavior 
initiating harm and behavior causing none or even Good. Depending on 
this basic decision, we harvest corresponding karmic consequences. One 
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can therefore deduce that the degree of collective wellbeing in a society is 
determined  by  the  degree  of  collective  Morality:  how often  do  involved 
individuals choose right behavior causing no harm versus false, harmful 
behavior?  From  observing  the  current  state,  one  can  read  that  most 
Aurovilians’ behavior clearly contradicts the founding idea.

Good intentions  alone are insufficient to establish Justice. Goals of any 
kind  can  only  be  achieved  if  necessary  conditions  are  met.  Beneficial 
effects can only be achieved if causes are correctly set. Causes can only 
be  correctly  set  if  universal  principles  and  regularities  are  known  and 
observed. This is what Karma Yoga means. The word itself says it (karma = 
causes, and also consequences). And this minimal education or insight is 
glaringly lacking. In Auroville, karma is interpreted as duty to work or as a 
personal account of sins.

Nobody needs this "city the earth needs". The world is already full of urban 
centers  whose  inhabitants  sacrifice  their  freedom  for  financial  security, 
prefer conformity over developing their own ethics, and choose ignorance 
over correcting their own errors. Good intentions must be based in solid 
knowledge and lead to right action. Otherwise, they remain mere wishful 
thinking, either ineffective or harmful.

Fundamental Critique

Readers may have several questions here: What should the Mother have 
organized  differently  from  the  start  to  provide  helpful  impulses?  Can 
mistakes be corrected belatedly? Or does founding an integral city lead in 
the right direction at all?

In my view, the Charter is a masterpiece of universal spirituality—free of 
dogma,  open  to  all.  It  offers  the  possibility  of  communing  with  others 
beyond  all  differences,  positively  influencing  even  our  relationship  with 
nature.  Regarding the landbase, positive integration succeeded until  the 
technocrat coup of 2021, as without it, staying on the hot, desolate plateau 
north of Pondicherry would have been impossible. There was no alternative 
to reforestation and small-scale traditional agriculture. Had the social level 
been  handled  with  similar  attentiveness,  the  situation  today  would  be 
different.  For  many participants,  though,  the  international  platform helps 
expanding  their  worldview,  and  there  have  also  been  technical, 
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improvements in architecture, engineering, water management and other 
fields.

However,  from  the  start,  there  was  clearly  a  lack  of  structured 
methodology to distinguish between wishful thinking and truth. Instead of 
a masterplan in the form of a galaxy model, clearer guidelines and a toolkit 
of intellectual, spiritual,  and social techniques had been needed to cope 
with typical human challenges. One cannot derive everything anew from 
personal  observation  in  a  human  lifetime,  but  one  also  cannot  build  a 
community like Auroville with ignoramuses either. Knowing she would not 
long remain as a source of wisdom at 88, the Mother should not only have 
recommended but insisted on elders’ councils, not for decision-making, but 
as a cautionary and inspiring voice solely devoted to Truth.

To fulfill  the condition that only truth-serving people live in Auroville,  the 
above-mentioned toolkit should have been mandatorily learned upon entry: 
the  Trivium  of  knowledge  acquisition,  peaceful  communication,  conflict-
resolution methods,  awareness techniques.  Unfortunately,  this  has been 
neglected to date, which in my view hinders success. In defense of the 
Mother,  it  should  be  mentioned  that  she  repeatedly  warned  against 
schools,  committees,  voting,  police,  individualism,  and  similar  urban 
misdevelopments—fruitlessly.

Cities  are  the  end  product  of  long-term social  changes  and  come with 
numerous inherent problems. Attempting rapid scaling to a planned 50,000 
inhabitants almost  inevitably leads to  reduced philosophical  depth,  as 
understanding and thus truth  flourishes best  in  small,  locally  networked 
autonomous circles of no more than a dozen people. Communities where 
the  word  responsibility  retains  its  meaning  should  not  exceed  150 
individuals.  Naturally,  we  work  toward  integrating  the  entire  humanity, 
whose majority lives in larger settlements, but our work could also lead to 
dissolution of cities rather than their spiritualization.

Cities also represent enclaves dependent on surrounding resources for 
habitability.  Thus,  they  seek  control  over  money,  politics,  and  rural 
productivity. Along with contact to nurturing land, understanding of natural 
regularities  is  lost.  Auroville  most  clearly  reveals  the  urban  dweller’s 
disturbed relationship to agriculture, which he attempts to control through 
political  and financial  dictates for his purposes.  Hectic interventions with 
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absurd,  ideologically  motivated regulations belong to farmers’ daily  lives 
and prevent sensible economics. Dependence is the opposite of freedom. 
Without freedom, however, no consciousness development is possible. And 
without higher consciousness, Auroville is as useful as a hole in the head.

Cities are a result of a culture of control, not the goal of a higher and 
truer life. They facilitate centralization of power, abstract thinking, neglect 
of individual responsibility, mass processing, conformity thinking, and the 
like. And these impulses convey to the subconscious of their inhabitants. 
Community  does  not  arise  from  amassing  people  and  resources,  but 
through individuals meeting on equal footing, shared work, and especially 
shared philosophical reference points. Placing Auroville "at the service of 
Truth,"  as  one  of  its  mottos  states,  was  consequent  and  necessary. 
Founding an integral city excluding individual land ownership, however, led 
in  the wrong direction,  as it  denies the fundamental  reality  of  individual 
responsibility.  This  inevitably  diverted  attention  from  Truth.  Auroville’s 
conception  rests  on  a  misconception;  its  lived  practice  confirms  it.  And 
perhaps  this  in  itself  is  already  a  valuable  lesson  from  the  Auroville 
experiment.

Ownership and Spirituality

Let me first clarify how jointly purchased goods can be seen under Natural 
Law. I define  ownership as that which is directly my own, what I cannot 
relinquish:  body,  mind,  will,  emotions,  etc.  Possession is  anything  that 
belongs to me; literally everything I have acquired and can relinquish if I 
want to. Acquisition can occur by taking from nature or due to voluntary 
transfer by a previous owner, that is, without violating others’ Rights, for a 
Right is any action that does not initiate harm against other sentient beings. 
Whoever  possesses  something  controls  its  use,  is  responsible  for  its 
condition,  and  enjoys  its  benefits—exclusively.  Possession  of  an  object 
persists as long as one is willing and able to do so.

All ownership and possession Rights are individual, never group-based. 
This  follows  from  one’s  exclusive  ownership  of  oneself,  from which  all 
natural Rights (so-called human rights) arise, and from how possessions 
are  legitimately  acquired:  through  the  morally  correct  behavior  of  the 
individual, i.e., without initiating harm against someone else. It is wrong to 
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claim more than one naturally can maintain, utilize, and actually control. To 
control  means to  use  something  according  to  one's  own  will,  without 
interference of others.

"Common possession" is an oxymoron because the exclusive Right of the 
possessor ceases to be exclusive when more than one claim to possession 
exists.  Multiple  people  cannot  simultaneously  be  equally  rightful 
possessors, as each use restricts or excludes others’ use and thus free 
determination over the possession. Who may use what when and in which 
way?  What  happens  in  disputes  or  on  going  separate  ways?  Who  is 
responsible for maintenance? Individual members of the collective fall into 
insoluble conflict through the fiction of common possession, as paradoxes 
created  by  way  of  language  have  no  basis  in  reality,  where  such 
contradictions do not exist. A thing is always identical with itself and cannot 
simultaneously  be  another  thing.  An object  cannot  be  governed by two 
opposing  wills:  for  a  certain  use  and  against  it  at  the  same  time. 
Community  needs  no  common  possession—it  needs  clear  agreements 
between  free  possessors  and  users.  Where  "common  possession"  is 
claimed,  tyranny,  chaos,  or  illusion  is  at  work—in  Auroville,  all  three 
simultaneously.

In other words: a human being’s ownership of themselves is the natural 
foundation of  freedom and thus the origin  of  exclusive responsibility  for 
one’s  own  actions.  When  taking  objects  into  use,  one  assumes 
responsibility  for  them and freely determines their  use.  This is possible, 
practically—in deed—for only one possessor at a time, as an object cannot 
simultaneously occupy two different states, and a second possessor would 
restrict  the  other’s  freedom.  Without  ownership  of  self,  there  is  no 
possession,  and  without  possession,  no  freedom.  Without  freedom, 
however, there is no ascent in consciousness.

Ownership and spirituality belong as inseparably together as 
matter and spirit. 

Therefore,  neither  communism  (communalization  of  possession,  as 
residents imagine)  nor socialism (state ownership of  possession,  as the 
Foundation insists on) is suitable for realizing Auroville’s dream, as Mirra 
Alfassa, called the Mother, presented to the ashramites in 1954:
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“There should be somewhere on earth a place which no nation could  
claim as its own, where all  human beings of goodwill  who have a  
sincere aspiration could live freely as citizens of the world and obey  
one single authority,  that  of  the supreme Truth;  a place of  peace,  
concord and harmony where all the fighting instincts of man would be  
used  exclusively  to  conquer  the  causes  of  his  sufferings  and  
miseries, to surmount his weaknesses and ignorance, to triumph over  
his limitations and incapacities; a place where the needs of the spirit  
and  the  concern  for  progress  would  take  precedence  over  the  
satisfaction  of  desires  and  passions,  the  search  for  pleasure  and  
material enjoyment. In this place, children would be able to grow and  
develop integrally without losing contact with their souls; education  
would be given not for passing examinations or obtaining certificates  
and posts but to enrich existing faculties and bring forth new ones. In  
this place, titles and positions would be replaced by opportunities to  
serve and organise; the bodily needs of each one would be equally  
provided for, and intellectual, moral and spiritual superiority would be  
expressed  in  the  general  organisation  not  by  an  increase  in  the  
pleasures  and  powers  of  life  but  by  increased  duties  and  
responsibilities.  Beauty  in  all  its  artistic  forms,  painting,  sculpture,  
music,  literature,  would  be  equally  accessible  to  all;  the  ability  to  
share in the joy it brings would be limited only by the capacities of  
each one and not by social or financial position. For in this ideal place  
money would no longer be the sovereign lord; individual worth would  
have a far greater importance than that of material wealth and social  
standing. There, work would not be a way to earn one’s living but a  
way  to  express  oneself  and  to  develop  one’s  capacities  and  
possibilities  while  being  of  service  to  the  community  as  a  whole,  
which,  for  its  own  part,  would  provide  for  each  individual’s  
subsistence and sphere of action. In short, it would be a place where  
human relationships, which are normally based almost exclusively on  
competition  and  strife,  would  be  replaced  by  relationships  of  
emulation in doing well, of collaboration and real brotherhood.

The earth is certainly not ready to realise such an ideal, for mankind  
does not yet possess sufficient knowledge to understand and adopt it  
nor the conscious force that is indispensable in order to execute it;  
that is why I call it a dream.

And yet this dream is in the course of becoming a reality; that is what  
we are striving for in Sri Aurobindo’s Ashram, on a very small scale,  
in proportion to our limited means. The realisation is certainly far from  
perfect, but it is progressive; little by little we are advancing towards  
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our goal which we hope we may one day be able to present to the  
world as a practical and effective way to emerge from the present  
chaos, to be born into a new life that is more harmonious and true.”39

The Mother’s dream clearly describes a state of elevated consciousness, 
not  a  social  structure,  and  certainly  no  architecture.  The  text  portrays 
residents’ mental attitude in a future city where work, material possession, 
culture, and social order can become part of integral being in harmony with 
universal  Laws,  without  attachment  to  or  neglect  of  any  element. 
Consciousness cannot be forced. Yet without personal possession, none of 
Auroville’s endeavors can be sustained long-term. As a place, Auroville has 
concrete possessors: de jure the government-owned Auroville Foundation, 
de facto the respective residents of lands, homes, and apartments. Only as 
an idea does Auroville belong to all. The Mother was not concerned with 
legal or social theory but with manifestation of the Divine in humans; yet 
she  underestimated  how  quickly  good  thoughts  petrify  into  dogmatic 
structures due to ignorance. Lacking clean possession relations, neglect on 
one hand and informal or state power projection on the other prevail.

Solutions?

Its  current  condition renders  Auroville  an  unnecessary  place.  There  are 
elsewhere better-functioning economic models, more beautiful architecture, 
more  peaceful  communities,  and  communities  living  their  idea  more 
consistently and who are more critical of stuff taken for granted. There are 
people with enough sense of self-worth not to let the reins be taken from 
their hands and who know the objective difference between right and wrong 
well  enough  to  stand  for  Justice  by  all  necessary  means—unlike  most 
Aurovilians.  Only  consistent  commitment  to  objective  recognition  of 
the Divine Will with unbending refusal of any compromise with dictates of 
human authorities, even at personal cost, has any chance of saving the 
project.  Truth  tolerates  no compromises.  Yet  apart  from lawsuits,  votes, 
petitions, and prayers, little happens in Auroville. One insists on drinking 
the hemlock cup to the last drop. And thus it was time for me to leave.

Should the Auroville Foundation, however, reconsider its policy, it should 
first refrain from influencing the community’s inner development. It must 

39 The Mother, A Dream (1954).
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not prescribe to residents how to live their lives, as long as they do not 
initiate harm to Foundation possessions. Apartments and plots should be 
offered contractually to current users for  free, indefinite leasehold to re-
establish individual  responsibility.  Prerequisite  would  be the written self-
commitment of lessees to a non-directive council of elders and sages, to 
unfold  their  human potential  according  to  Auroville’s  Charter.  Residents’ 
good intentions should preferably also manifest in corresponding actions, 
such as organizing or participating in educational offerings or community 
activities.

Such educational offerings, building necessary knowledge from the most 
simple understandings, would first need to be developed. Regular Integral 
Yoga seminars are insufficient.  Here I  see the greatest difficulty.  People 
initiated  into  a  wisdom  tradition  who  could  impart  knowledge  are 
unfortunately rare. Often, they are unwilling to speak about it  publicly or 
semi-publicly as I do. The attempt can and must be undertaken, however, 
for without a solid grounding, no ascent in consciousness can occur.

Today’s  communities constituting Auroville  could  in  future  economically 
operate  independently,  without  centralized  micromanagement  by 
committees.  All  interactions  would  be  voluntary and  purely  based  on 
Natural Law: there would be  no common possession, only jointly used 
goods.  Whoever causes harm must compensate the owner or  might  be 
prevented from use. Whoever steals might lose access to things; whoever 
lies loses others’ trust; whoever uses violence would not be punished but 
possibly excluded from the community—until they repent.

Both the  City Contribution (membership  fee)  and Maintenance (basic 
income)  should  be  abolished outright,  to  liberate  matters  from  foreign 
dependencies and to encourage a  free network of  mutual aid already 
existing in rudiments. Long-term, the Foundation could be dissolved, and 
usage  contracts  converted  to  property.  Thus,  all  interaction  remains 
voluntary, without restricting individual freedom, and only those things will 
be  done  that  someone  is  willing  to  personally  accomplish.  Instead  of 
promoting  artificial  utopian  forms  of  living,  the  focus  would  now be  on 
exploring the natural scale of human coexistence.

Historical  parallels  exist  in  ancient  Nordic  Thing  communities  or  early 
Christian house churches, each autonomous yet connected through shared 
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legal  understanding,  common faith,  and behavioral  practice.  Community 
needs no common possession; it needs common principles.

Alfassa’s Greatest Mistake

"Common  possession"  is  per  definition  a  wrong,  as  all  possession 
originates  from  the  individual’s  ownership  of  self  and  entails  exclusive 
responsibility. Mirra Alfassa, the Mother, must have known this due to her 
occult  education.  She must  also have known that  UNESCO, which she 
tried years before founding to bring aboard as supporter, is an organization 
with eugenic goals,  shaped by Fabian socialism and technocratic ideas. 
Julian  Huxley,  first  UNESCO  Director-General,  explicitly  wrote  about 
"planned  control  of  populations"  and  "improving  the  average  quality  of  
human beings," but not in the sense Aurobindo saw humans evolving into 
the  Overman,  rather  as  a  technologically  constructed  Frankenstein 
monster. If Aurobindo was a light occultist, governments of this world are 
undoubtedly his dark counterparts.

Aurobindo  knew  the  dark  side  of  politics,  but  Alfassa  was  no  political 
innocent  either.  She  corresponded  with  statesmen,  knew  Europe’s  and 
India’s occult currents, and understood the forces battling for the human 
soul. The UN stands for an abstract humanity; Aurobindo for realizing its 
actual unity. This polarity cannot be harmonized, only comprehended and 
overcome. It was objectively a grave mistake of Alfassa to not categorically 
exclude any influence foreign to her philosophy, and such mistakes befell 
the Mother multiple times. I think, among others, of her appointing Navajata 
chairman of the Sri Aurobindo Society, whose confrontational policy toward 
settlers ultimately led to Auroville’s Takeover by the Indian government—
and  thus  set  the  course  for  today’s  lockstepping  with  UN development 
goals.

If one attributes neither naivety nor dark intentions to Alfassa, she might 
have made a tragic compromise between her grand vision and practical 
feasibility,  perhaps  in  hope that  a  rapid  advancement  in  consciousness 
would prevent the absorption of Auroville by opposing forces. The residents 
themselves  ruined  it,  proving  overwhelmingly  incapable  of  learning  to 
objectively recognize the Divine Will. Auroville thus definitely does not fail 
because its philosophy deprives it of self-defense against evil, but because 
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the  majority  of  residents  did  not  even  understand  its  philosophy  well 
enough to  preserve  the  right  to  self-determination  by  all  the  necessary 
means.  Ignorance  has  unavoidable  negative  karmic  consequences,  in 
which the  remaining  residents  are  already  stewing.  They are not  to  be 
envied for what is yet to come.

If  the  Mother  foresaw  this,  she  founded  Auroville—"the  City  the  Earth 
Needs"—to show that the earth does not need Auroville—a practical koan 
joke at the expense of its residents... but they pay for it voluntarily.
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The Book

The five chapters of this book, originally written as individual essays, are a 
passionate,  philosophically grounded, and sharp-tongued analysis of  the 
failure  of  the  community  of  Auroville  against  the  backdrop  of  a  strict 
interpretation  of  Natural  Law.  The  author  contrasts  the  ideal  of  a  city 
dedicated to Truth with lived practice. He combines personal experience 
with rational critique into a coherent overall picture that shakes cherished 
convictions and exposes opportunistic considerations.

By  demystifying  esoteric  terms,  the  author  makes  them  usable  as 
practically applicable principles of social  coexistence. Thus, the text can 
also serve as an initiation into the ancient hidden wisdom from which Sri 
Aurobindo  and  Mirra  Alfassa,  the  Indian  sage  and  Auroville’s  founding 
mother, also drew. The work’s goal is not consensus of opinion or balanced 
reporting, but the uncompromising exploration of recognizable reality. And 
this  confronts  us  every  moment  with  the  decision  whether  to  fight  it  or 
harmonize with it.

An urgent call to consistently self-determined seeing, thinking, feeling, and 
acting.

The Author

Jürgen Hornschuh, born 1971, lived fourteen years in Auroville, where he 
mainly worked as a farmer and librarian. Additionally, he translated novels 
and non-fiction books, including for Charles Eisenstein, wrote essays, and 
authored his own novel. Since 2023, he has been producing weekly video 
podcasts  titled  Bannbrecher  &  Dammbrecher on  Natural  Law,  objective 
Morality, self-determination, and consciousness.

Those  seeking  his  advice  or  wishing  to  learn  more  about  the  secret 
teachings of wisdom traditions can contact info@bannbrecher.de ✫ 
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